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CHAPTER I 
IH'I'RODUCTION 
For centuries, the human mind has s t ruggled with the 
p r ob l em of u l timate truth, but many t i mes it has been turned 
back f r ustrated. Some have gone so far as to deny any 
possibility of having c ertain knowledge . Others woul d echo 
the question of Pontius Pi l ate: 11 1!J h at is t rut h ?"l 'I'o these 
unc ertain ones, Pi l ate ' s question refers to whether or not 
there' are any val id norms, or if any objective standard ac t u -
ally exists . Th~ir answer woul d be that they do not know 
"for sure" . 
I. THE PROBLE ivi 
S tatement of the :e.r ob l em . 'I'hi s study is intended ( 1 ) 
to present. some of the issues faced by ev e r y g raduate and 
under-graduate student in today ' s colle ges and universi t ies; 
(2 ) to p o j_nt out some of the intellectual pitfal ls which 
appear when certain moral choices a r e made ; (3) to ponder 
some reso l utions of conflict by various schoo l s of thought on 
the question of eternal truth and essential norms of conduct; 
and (4) to provide an adequate basis for decision . 
J ustification of the :e.roblem and procedure . 'I'oday's 
confused world but ref l ects up on t he educ ation, philosophy 
l . ( John 18.38, A.V. All Bible quotations are fr om the 
Authorized or Kin g James Ve rsion). 
2 
and reli g ion of our t i me . One has said that a return to 
bed-roc l{ in philosop hy and theolo gy is es s ential to our 
genera tion. 2 Some would im~ediately question, of course, as 
to just wh at was bed-ro c k . Bed-rock imp l ies that t here mu st 
be so me g round for log ic a l thouaht p r oc esses, some e ternal 
underly in g truth, some sure authority. 'I'he question or p ro-
b l em of authority , therefore, is a vital aspect to sound 
re a soning and abundan t living . The question of reli g ious 
author ity for Ch ristendom i s p arti cularly g r ipping , since 
many are i nc lined t o f ollow the ancient view of Pro·cagora s 
t ha t 11 ••• Man is the me a sure of a ll 11 3 On every hand, 
men are qui ck to excuse themselves or atte~p t t o save t h em-
se l ve s by reference t o some authorit y which pleases t hem a s 
sufficient e x p l anation f or their conduct. The mode rn mind , 
Dr. Henry remarks i s unlik e the Christ ian Cul ture of t h e 
1vledieval peri od, in that i t 11 • • • left no room for supe r -
natural revelation an d , 11 is unlike the clas s ic Gr ae co - Roman 
mind , '' . . •• made no p l ace for an ob j ective eternal moral 
order to vvhi ch man stan ds i n uni que re lation • • • 11 4 t he 
2 Paul .Gerhardt Hv i dding , " A Study of Tw o L!:arl y l'heo - . 
log ians at Drew Theolo 0 ical Semina r y : Rando l p h s . Foste r and 
John Miley" ( Unpu b lished thesis f or th e d e g re e o f Bache lor of 
Divinity, Western School of Evan gelical Reli g ion, Portland , 
Ore g on, 1 950), p . 2. 
3Paul J. Gl _enn, In t roduction to PhilosoE.QL (S t . Louis, 
Nlissouri: B . Herder Book Co., 1947), p. 62 . 
4c ar l F . H. Henry , Remak ing The Modern Mind (Grand 
Rapids, ivi i c hig an: Wm . B . Eerd:mans Pub11shing Company, 1946), 
p.2l. 
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whole strearn of modern philosophy contains this element of 
contrast with the convictions of classic ancient a n d medieval 
thought. 
In this study, effort will be made to d eal with the 
problem of relig ious authority within Christendom histori-
cally and critically, and to face up with its relation to 
Christian life and. thought. F'our contempora r y views in 
Ameri c a will be compared and contrasted concerning their 
treatment of this traditional problem. True effort will be 
made to strive for objectivity , but not such objectivity as 
leads to vagueness and uncertainity . This a g e needs some-
thing definite in the line of assurance. 
II. DEFINIT'IONS OF TERMS USED 
Authority. Throughout this investi gation, authority 
has been interpreted as any objective stan dard, witness or 
norm to which appe al could be made in support of reli gious 
opinion. Necessarily , of course, this s t udy has been limi ted 
to the study of t h e reli gious authority within Christendom . 
1his concept of authority is the actual basis of the study 
presented here. 
Dominion. 'l'his term is conceived as soverei gnty or 
domination in the realm of thought. The idea of sovereignty 
or control is implied, in the sense that some person or 
persons or a gencies presrrrn e to proscribe for several others 
4 
certain choices and actions . 'I'his negates the idea of per-
sona l res p ons ibi lity for ri ght cho ices and pas ses it on to 
others. 
Moral Re sponsibility. In this study, one conc ept i s 
he ld re gar ding the r esponsibility o f individual persons . 
1J.1his view is that each and every person in the world is a 
r esponsible b eing, and, therefore, . personally a ce oun table for 
all choices made in t he real rn of thought, co nduct, morality 
and re l igion. Some leeway is g ranted, of cours e, for those 
wh o are. a ctually limited m d not acc oun t abl e due eit her to 
their physical or ~en tal condition , or their a ge. 
Human F' reedo:n . By the idea of human freedom i s 
understood one who be lon g ing to the human family is capable 
of acting without being necess itated, or caused to do some-
t h ing , by some one or some t h ing e lse. A man o r woman wh o has 
such powe r to act freely , that is, has been endued wi th s elf-
active p ower , is a f ree agent, and thus the au t hor of h is 
' 5 own ac"Gs. 
Intelli gence. The concept of intel l igen c e is he r ein 
he ld to b e t he power or act of understandin g . It i s the in -
tellect or mind in operation. Further, j_t is conceived to 
5Thoma s N. Ralston , Bl ements of Divinity (New York : 
Abingd on- Cokesbur y Press, 1924 ) , p . 165-. -------
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inc l ude the p ower to me et situations which are nov e l ~ th 
success f u l adjus t ment , a s well a s t he a b i lity to ma..l{ e mo ral 
choic e s. 
III. ORGANI ZATION OF THB RiJlA J ND3R OF 'l 'P.tE S TUDY 
Li mi t ations of the ~tudy . This study has been limited 
to the fi e l d of r e l igious a u thorit y within we ste r n Ch r isten -
dom. It does n ot de a l with oth er types of aut hori ty or wit h 
other r e l igi ons . I t has b e en i n ten de d to be b ot h thorough 
and c r it i cal . I t has b een ne c essar y to ~ncl ud e so me of the 
underl y ing ph i l os ophic a l p re- sup positions of' v a ri ous t h inke r s , 
and to r e l a.te t hes e t o t h eo l ogy . 'l'he relati on o f reaso n t o 
r e ve l a tion, a n d the insp irati on of the Sc riptures as wel l a s 
the i r c anonization we r e stud i ed to some extent . Other p oints 
o f Chris tian Doc t rine are tou che d upon only inci dentall y . 
_Frgc .~:i\.~r.e : f or remaining chapters. A h istori c al re-
v i ew of the p rob lem is p resente d in chapter t wo. It wi ll 
n ot be ext ens ive, but throug h se c on dar y s o urces wil l attempt 
to sh ow some earl y deve l opment s f r om the simp l e Christian 
Doct r ine b a sed up on Divine Revela tion to t he tradi t ion of 
th e Roman Se e . It wi l l t ouch u p on s ome of th e decisions of 
th e Church and her d ominant philosophy . I t wil l c onc ern 
t h e ren aissanc e of pag an p h i loso:9hy as well . Th e p roblem 
to day ha s basically the s ~ne c onten ding p ositions of t he 
Churc h , the Wo r d of Go d , an d the I nd ividu al a s i t d i d in t he 
early days of t he se venteen t h c~ntury • 
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The pro gram outlined for chapter three is a practical 
one. In what ways do the decisions and/or posi.tions of the 
past a pp l y today ? How far can t he Ch.urch interpose its own 
alle ged authority into private l i ves of 11 the faithful"? Are 
there some permanent standards declared by the Bible to be 
binding upon Christian ;'be lievers;'? Is man 11 the measure"? 
A very i mportant part of th e investi gation is the 
t reatment accorded the pro b lem of authority by current 
American t h ought le aders. Representative of the var i ous 
schools are as follows : For t he Church, Bishop Fulton J. 
Sheen; for the liberals, Char l es Clayton Iviorriso n; for the 
Neo-orthodox, Reinhold Niebuhr; and for the conservatives, 
Carl F . H. Henry. ~,hree volume s each write r ha s contributed 
will be sourc e material in the fourth chapter. 
rhe s~~mary and Con clusion of th i s thesis will be 
presented in chapter five. Whi l e to so~e extent provision 
is made to n otic e implications and make some eva l uations, the 
t rue conclusions will no t b e g iven until the last ch a pter. 
There vvill a l so be a short section of appended No tes 
followin g the Bibliography containing: some discussions of 
some problems turned up in the various chapters, b ut n ot ade-
quate l y studied . 
CHAPTER II 
REVIEV OF THE PROBL~M HISTORICALLY 
j.~ critical study of the problem of religious auth ority 
in Christendom is not possible without some understanding of 
vvhat has tak en place in the past. 1-<'or this reason, we will 
at t his time g ive consideration to the g rowth of t he problem. 
I. EARLY DlVELOPwlliNTS 
!he struggle of tradition and Scripture. 'l'he designa-
tion of th is section is called a contradiction by a converted 
Roma n Catholic theolog ian. He asserts that not only the de -
livery of the Christian me s s age, but a l so its substance are 
called tradition /~1dO<J't-~ l Cor. 11: 2 ; 2 Thess . 2:15; 3:6 . 
" ••• Tradition is, therefore, at the very foundation of our 
relig ious knowledg e. 111 It is clear, however, that the sacred 
writers did contrast the :nandate of God and tradition of men 
( Matt . 15:~; d ark 7:3; Gal. 1:14; and Col. 2:8). Af ter the 
Revelati on was in writing, this antag onism shifted tow a rd 
t h e rivalry of the Bibl e and human tradition. 
The conflict wa s lat ent f or centuries. On 
the one ·hand, the authority of Scripture was tak en 
fo r g ranted, yet not decisive l y for-~ulated. On 
the other hand, human traditions we re not c l early 
th ought of as independent quant it ies, but merely 
lGeorges A . Barrois , "Calv i n's Principle of Doctrinal 
Authority and Its Cat holic Bac kgroundtt (Unpublished thesis 
for the degree of Iv'Iaster of Theology , Princeton " heological 
Semina ry, 1 942), p .l. 
as the pious leg ac y of the belief and experience 
of the past generations. The ir value was, of 
course, very unequal, and many an outg rowth not 
only constituted a dead load, but prove~ to be a 
real danger to the purity of the creed. 
It is the opinion of some that the early Christian 
8 
Church he ld to no abstract formulation of authority. It was 
not neces sary , for the only rule of faith was t h e Reve l a tion 
of God. The early believers received the Scriptures of the 
Old Testament from the Hebrew faith, and also in the life and 
doctrine of Christ as th e final stage of that particular 
Revelation, together wi t h its fulfill~ent of prophecy and 
the new covenant. These were 11 ••• reported b y eye -witnes ses 
or compiled f rom i~~ediate testimonies, after a confuse period 
of oral transmission. ~he early Christian wr ttings were held 
by the primitive Churches as the permanent and authoritative 
record of their belief." 3 
A more recent an d comprehensive work bears out the 
same idea as above. In h is two volume set 11 A His t ory of 
Christian Thm..J.ght 11 , Dr. J. L. Neve asks 
What is the relation of the Scriptures to 
the History of Dogma? 'rhe teaching s of Jesus 
and the Apostles constituted the special object 
of thou ght for the early Christian Fathers. This 
te aching was at first a living Word, not confined 
to the New Testament writings. The latter were 
but partially known, and only g radually did they 
come into the · p ossession of the whole Church. 
2Loc. cit. 
3 Ibid., p. 5. 
9 
They were, in fact, special impulses for the 
creation of a recognized canon. 'l'he Gnostics 
aimed to prove the legitimacy of their peculiar 
speculations by an interpretation of writings 
whi ch the ~r claimed to be Christ ia..Yl and Aposto i c. 
The question as to the extent of the ~anon there-
fore became a burning issue for the P~ci ent 
Catholic Church. And the Churc h Fathe rs had to 
interpret its writing s in harmony with the tradi-
tion of the Church (regula fide~) •• • 4 
'l'he development of doc trine c annat be treated apart 
from the rise of the Jh:cLent Catholic Church. One important 
phase pertains to the change in meaning which c a me to be 
a ttached to t he term 11 Cath olic 11 • 'l' o I gnatius and the early 
Christians, it si gnified Christians in g eneral, the Church 
of wh ich Christ was the center, as contrasted with particular 
congregations of believers. Later, hov1ever, it came to mean 
11 orthodox" Christianity as distinguished from heretical sects. 
The development of the "Rule of Faith 11 is also mast 
important. 1Vl.any historians feel that an early baptismal 
for~ula was quickly expanded into a brief statement of funda-
mental truths. By the third century, it was declared that 
this Confession of faith was not only made up of the important 
ele ments of the Apost les's teaching , but was als o compo sed 
by them. 'I'he oldest form of this Confess ion extant is known 
as the Roman Symbol from the middle of t he second century. 
Due to the obligation to siience he ld at that time (the 
disciplina arcani), the so-called postles 1 Creed was not 
4J . L. Neve, A History of Christian Thought, (Phila-
delphia: The Muhlenbirg Press,-I946), Vol. I, p. 27. 
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c ommitted to writing or disclosed to the heathen. Dr . 
Fisher speaks of paraphrases and expansions of the creed 
in the writings of Irenaeus, Tertullian and Origen under 
the name of "Rules of Faith"5 . These rules of faith were 
thought to be the definite, authoritative teaching that 
the Church held everywhere against 'Gnostical innovations 
and perversions. 
The attitude of the church concerning the sacred 
books seems to have been consistently receptive. They were 
considered to be the gift of God to men since they were in-
spired by the Spirit, and the people received them to the 
exclusion of other writings. The proclamation of canonical 
lists apparently had the primary purpose of preventing the 
loss of any of the sacred legacy, though the necessity for 
showing Catholic doctrine was realized . As early as the 
latter part of the fourth and early portion of the fifth 
century, Synods and Councils of the ~est began to emphasize 
what the universal Catholic Church should hold and what it 
ought to avoid. 
In 495 came the decretal on the reception of books 
by Gelasius, Bishop of Rome . This decretal be gan with a 
quotation f rom I Corinthians 3:11 about one foundation, and 
concluded by quoting from I Thessalonians 5:21, "Prove all 
things; hold fast that which is good" . 
5George Park Fisher , _ istory of Christian Doctrine 
(New York: Charles Scribner's Sons, 1896), p. 71. 
ll 
The decretal of Pope Gelasius i s representa-
tive of the views consistently held in the older 
Church: the final authority in doctrine rests on 
the Scripture only. Opinions of private doctors 
are to be accepted for. their own intrinsecal value, 
wh ich is to be weighed after the standard6 of their conformity to the Divine Revelation ••• 
The councils had no absolute or independent authority , 
for the ea,rly councils convened for the maintenance of the 
creed since purity of doctrine was endangered . 
. . The detail of their proceedings shows 
a constant attention to faithfully a dhe re to the 
doctrine of the Scripture, and, whi le stating 
the creed, never to dep art from the historical 
data o f the Revelation . Traditi onal views of the 
particular Churc hes are obviously subservient to 
the scrintural interest, which remains in the 
• 7 foreground ••. 
In this regard, it was considered lawful for one 
assembly to confirm the decision of earlier councils, only 
as a faithfu l expression of scriptural teaching . The Second 
Council of Cons.tan tinopl e in 553 confirmed the first f our 
ecumenical councils as follows : 
• "We profess t o hold and to p r each the 
faith that was in the beginning co mmitted to the 
Holy Apostles by God and ou r Saviour Jesus Christ, 
and t hat was preached by the sam~ Apostles in the 
whole worl d . The ho ly Fathers confessed it, de-
clared it, and transmitted it to the Ho l y Church, 
and chiefly those F athers wh o convened in the f our 
holy Synods. We follow t hem and receive them f or 
al l and in all. Whatever is not in ace ordanc e wi th 
the definitions of the said councils concerning the 
6Barrois , op . cit., p. 9. 
7Loc. c it. 
right faith, we hold as hostile to piety and 
therefore we do condemn and anathematize 11 . 8 
12 
It was evidently taken for granted tha t declarative 
and ministerial authority belong ed to t he Church assemblies 
or to private doctors. Some tendencies toward overrating 
human authorities surel y existed in germ in the early i nsti -
tutions of the church , n •• • and gradually developed into 
a fla grant : ~surpation of the divine privi l e ge of exclusive 
doctrina l authority'' . 9 By 1 053, the Councils were actual l y 
likened to the Gospels the~se lves. To the bishops of Antioch 
was sent a symbo l by Pope Leo I X which read:" ... 'Ire-
ceive the four Councils in every way, and venerate them like 
the four Go spels, since the universal Church in the four 
parts of the world is f ounde d upon thera as upon a square 
stone'. ttlO Whil e this may be but a figure of speech, it 
does show the growing trend . However, as early as 520 , Pope 
1-:iormisda s had pronounced t he first Syno d o f Const antinople 
and any further Councils to be held as e qually authorita -
t . l l lve. Such an endorsement is reco gnition of t he power of 
the Church to proscribe as to matters of f aith and discip -
l i ne in l ast resort. 
8H. Denzing er, ~nchiridion ~~ol~~' definitionum 
et dec l arationum de rebus f i dei et morQm, Edition undecima, 
quam paravi~C l~ Bannwa r t S. J. , -rriburg i 3 ris g oviae , Herder 
1911, n° 212 , cited by Georg es Barrois, QE· ci~. ; p. 10. 
9n • · t 1 1 oarrols , £E · ~-· ' p. • 
l ODenzinger, nO 349, cited b y Georges Barrois, QE • ci! . , 
p . 11 . 
llBarrois, loc. cit . 
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The power o f tradition as nonnative of the faith was 
l ikewise acknowledged in dogmati c sts.temen t on particul ar 
subjects, and ye t not p roclaimed as Lmiversa l principle. 
F or exrunple, in 787, the Second Nicene Council held regard-
ing images that 11 ' Who so ever rejects any eccles i astical 
tradition, either written or not, be anathematized 1 • 11 1 2 The 
sa'lle rule was expressed by t he l''ourth Council of Constant in-
ople in condemning Photius, and attempting to fo Lmd i t upon 
2 Thessaloni ans 2:15. This text was distort ed in the Latin 
to read: It 'The g reat Apo stle Paul openly advises to 
hold the traditions of the Saints who shone before, either 
by wor d, or b y epistle 1 • 11 l3 Actually, he referred onl y to 
his own .preaching and his previ ous l etter to the Thessal on-
ians. 
A new sou rce of authority was arising . It wa s still 
just a tendency, but one not easi l y uprooted . There had 
been no forYn al de finitio n by church assembly or Roman See, 
and ye t the auth ority of Coun cils and Church t r aditions was 
accepted as a rule of faith apart from the Scriptures . No 
longer coul d the orthodoxy of p ersons or doct rine be judg ed 
on the basis of Scripture, but conformity to the ec cles:i.as-
tj_cal standard. 11 • •• me r e si.J.bscript ion to canonical 
12Denzinger, no 308, cited by Seor g es Barrois, lac. c :l. t. 
13Denzinger, no 336, c ited b y Georrres c Barroi s, 2.E· c i ~.' 
p . 12. 
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statements gradually replaced th e supernatural adhesion t o 
the revealed do ctr ine. 
Vari ous reasons a r e given b y h istorians f or t h e eman -
cipation of e ccles iastic al t r adition . Outstanding in this 
deve lopment was the increasing power exercised by the Roman 
b ish op . Rome 's g eo graphical signi ficance and s ize were quite 
important he re. The b ishops of Rome we r e frequently called 
upon to pre side ove r councils and arbi trate discussions be-
tween partLcular churches. Irenaeus taught that it was in 
Rome where both Pe ter and Paul worked and died. 'I'he Petrine 
traditj_on of Ap ostolic Succ e ss ion prese r ved by the rloman 
bishops was considered most trustwor thy , for men did not 
be l ieve that the t r adition of other centers wo uld disag ree 
with that preserved at Rome. Rome possessed tlte ru l e of 
f'ai th known as 11 the Homan Symbol :r . n ereti c s we r e be t ter 
controlled at Rome than in Alexan dria on Constantinople, 
and so Rome was believed the guardian of the Churc h ' s 
unity. 15 
The d eve lopment of the power o f the papacy , that is, 
its doctrj_nal authority , fo llows much the same pattern as 
the emancipation of Church tradition. As early as the fifth 
century , the Roman bi shops were claim ing all the personal 
pri vi l eges g r ant ed by Chr ist to P~ ter in Matthew 1 6 :18-1 9 . 
Barrois remark s that the exercise of papal au thority wa s not 
l 4Barrois, ~· cit . , p. 1 2 . 
l5N eve , QE. c i!. , p • 7 4 . 
always harmless, but rather harmful in its fa.i lure to con-
f:tr1n the decisions of the Councils and Synods • 
. It actually happened that it opposed 
them, and ln the days of the .Reforma tion, Luther 
will humorously p oint at t he inconslstencies of 
an a lleg e d conr_tan t and homog enous eccl es i asti -
cal tradi tion. 6 
ii!Iany times, in this g r ow th of p ower, t he doc trlnal auth ority 
of the Roman bishop was not dlrectly aimed at nor defined, 
but alle ged to be com:nonly accepted. Infallibil ity was not 
t hen proclaimed as an organic article of the creed. It was 
thought t o be fact, but not law. If Theoretic ally i t 
was still p o-s sible to f all back . I3ut t h e even ts proved 
that it wa s too l ate, and the impact of the Reformation 
hurried the promul gat ion of th~ new standards of the Roman 
fa ith . 1117 
Lest it seem that a su..mmary di smi ss al has be en made 
o f that larg e segment o~ Christendom k nown ·as the Greek 
Orthodox Church, it mus t be understood that t h e problem is 
t .o · tr~at of that part o f Christendom known as the Western 
Church. In this regard, therefore, we note some factors 
characteristic to We stern Christianity and its theology. 
Western Christianity was governed by the 
interest of creedal auth ori ty, the authority of 
a reco gnized creed, namely the so-called 11Rornan 
16Barrois, op . cit., p . 13. 
17Barrois, op. cit., p. 14. 
Symbol". . • The n ote was s ounded by Tertullian 
wh en he demanded that cred guo£ traditur~ ~st •.• 
He c alls the symbol 11 a lmv o f f aj_th 11 Tie x fidei, 
in Vi£8·~ vol. l--Spect. 4). I n the mind-or----
Te rtul lian, furthermore, there g oes with this 
demand to submit t o the r ule of faith the concep-
ti on that the Bib l i ca l foundat i ons f or the SY-~bol 
are rational, ... Reason and faith, therefore are 
not anti theti c al. . • 
With this was asso c iated that peculiar 
legalism whi ch soon appears as a characteristic 
of Western Roman Chr i s tianity . As the East in-
clined to specula tion, so ~he West wa s interested 
in moral ri ghteousnes s, . 
At the same time we note a s a characte ristic 
of Western Christianity the interest in the 
institutiona l feature s of the Church • • • 18 
16 
Doctor Fi sher bu i lds a bridge of th ought for us be -
tween the .lncient or Patri s tic C:bn!l:r. c h and the Church o f the 
lVl iddle Ag es or the Medieval Pe riod . His bridge or connecting 
link is Gre go ry the .rl'irst, a leader and administrator . As 
t h i s e r a is entered, th e Churc h is marchin g to convert and 
train th3 Ge r manic nations. They were t aught Roman doc trine, 
and the Roman ·instit uti ons g rew up am ong them • 
. . • In general it was no longer a qu es -
tion what these doct rine s are. They were trans-
mitted a s an inheritance from the Church of the 
Fathers to ~he succe ed ing ages. It was a sacred 
tradition, attested by ecclesiast i cal authority , 
the validity of whi ch it was impious to doubt. 
Its living guardians were the Roman hierarc hy . . 1 9 
An interesting observa t ion by a thoroug hly secular 
his tori an is introduced here, an c1 in some measure subs t an-
tiates the slow evolution of the 11 Churc hl y 11 idea. 
l 8Neve, ~£· ~it., p. 1 69- 17 0 . 
l 9Fisher , QE• cit., p. 199. 
In the early period of Christianity the 
believer worshiped God and soug.ht salvation 
largely through h is own efforts. F ollowing 
the g rowth of Church organization and t h e 
cry stallization of its do gma, the Church now 
constituted the indispensable intermediary 
between God and man. vJ ithout the Church t~0 individual could not hope to approach God. . 
That the above is true, in a very real sense, is most 
clearly indicated from the l i fe of the pious Be rnard of 
17 
Clairvaux . 'l:his man, a true Christian mystic, was fre e in 
every sense from pantheism, and experienced a definite 
personal assurance of forg iveness. In fact, in many in-
stances, his works are nearly Paulin e, a.D.d y et, Bernard 
would affirm most st.rongl y that 
. • • • the i ndividual co mes in touc h wi th 
the gracious influences of Christ only t hroug h 
the mediu:rn of the Church (sacraments). He is a 
f irm believer in the Gre gori a n principle that 
it is the duty of the ecclesiastical hierarchy 
to compel all t he world t o serve the interest 
of the heaven l y and div i ne. Thus Berna rd is a t 
one and the same time the g reatest mystic as 
well as the most influential church diplomat of 
his age.21 
Next to the new piety , that stemm ed from the life and 
ministry of Bernard an d oth ers, was the revival of interest 
in philosophy a.D.d theolo gy . It wa s known in the Roman Church 
as Scholasticism. 'r he Scholastic Philosophy ·in i t s more 
stri ct form is a development betwee n the y ears 1050 and 1300 . 
We shall develop this matter more fully in our next section . . 
20T . Walter Wal l bank an d Al a st a ir M. Taylor, Civili-
zation--Past and Present, Vol. I. (Chicago: -·cott, F'C:3re'Siri'an 
and Company, 1942), Vol I., p. 194. 
21Neve, op. cit., p. 1 87. 
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The Schol a s t ic app roac h t o the prob l e m. Whi l e the 
dates of t he main per i ods a re set q uite a r bi t rarily , many 
Churc h his t orians hav e agreed as to three gener al p eriods: 
Ancient, 1Viedieval and :Vlodern . Relat i ve to t h is p ortion ·of 
t h e s tudy , the datin g by Geo r g e P . F isher h as been fo l lowed . 
This was be c ause e v en Roman Ce.thol ic auth ori t ies p l a ce the 
S cho ~ a sti cs in the years 800- 1300, or within t he p eriod 
whi c h fi' isher designated as !Iedieval. 
Before t h e end of the ei ght h c entur y, the Chu rch be g an 
a time of spe c ial educ ation emph asi s. It was in this so -
call ed !! Revival of 1earn i ng 11 tha t earl iest b e g i nning s of 
Sc h ol ast i c Philosophy were t r aceab l e . ln mediev a l l anguage, 
the wo rd 11 schol as ti c 11 was app l ied to any re c o gniz e d scholar, 
bu t wa s e s pecially appl ied to heads of s chool s . It is used 
he r e , h owever, t o ident ify a spec i a l sys t em of philosophy 
wh i c h a r o s e in t he s choo l s of t h e e i g h t h c entury and r each ed 
its zenith in the work o f Thomas Aquina s in t he thi r teen t h 
c entury . 
Its charac t erist i c mark s a r e t wo: 
first , it is t horoughl y rational in method, 
using t h e l igh t of re ason a lone for t he _inves -
tigation of t r uth. I n this it fol lows t h e 
b est of the philosophies of anti qu ity , the 
Greek , an d t he best of t h e Greek ph i los ophies, 
t h e Aristote l ean. I ts second charac teristic 
ma r k is that it uses th e Chr is tian f a i th or 
Revelati on a s a direct j_ve n orm. • • Faith is 
certai n, and . can b e u se d as a cri t erio n 
t t 2 2 or e s ; . . 
22Paul J. Gl enn, The Histo r y of ~~i l osophy, (St . 
Louis , Mi ssouri: B. rlerder n o ok Co., 1 9 50) , p . 171- 2 . 
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An outstanding question to the early Scholastics, 
though largely developed in the e l e venth century, wa s the 
ques t ion of Universal Ide as or si mp l y Unive rs a ls. Univ e r-
s als were the objec t s of a universal ide a or concep t. There 
is, i.e., a universal idea of tre e . Thi s is a re p resenta-
tion in the intellect of an essence c a lled "treeness " . 
This essen c e can be found and check ed by every tree wh ich 
ever existed or will exi st. Tr e es will alway s be identi f i e d 
wheth er the y are p a l m t rees o r fir trees, green or white, 
y oung or old. 
The question of univers a ls was i mportant because it 
touched upon the basis of all rational knowl e d ge. It ha:d 
been ask ed if there were any t hin g wh ich did corre spond to 
univers a ls in the order of realit y outs i de o f ~ ind. To 
t hi s, .c a_me several answers. One was the a n s wer '' y es 11 by 
Ul t r a - Realism, which ac tua l ly made th e s en ses untrustv;or-
thy and led t o s kepticism. Another answe r· was t he "n o" of 
Nominalism, fo r univers a ls were only a rbi tr a ry g r oup names 
and nothin g more. ~-~. t h ird answer was Conceptualism's "no", 
for unive-rs a ls were on l y modes of the mind's conc ep t f ormi ng 
and h a d no es s ential real ity . h1Ioderate Re a lism a lso an swered 
"no", but claime d th a t univ ers a l s h ad a re a l "basis 11 in 
reality outside t h e mind. 
This struggle over universals was not a l way s clearly 
def i n ed. Th e dispute was b etween Ultra-Realists and Anti-
Realists, wh o vvere some t i me s Nomina lists, someti~es 
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Conceptualists, and sometimes Moderate Realists. It is 
to be not i ced, a lso, that several chang ed fr om one side 
to the other during this period of controversy. 
Universals had been discussed by the Greek s, beginn-
ing in Pre -Soc.rat ic times, but Pl ato was f irst to develop 
a specific doctrine. rle taught a special form of Ultra-
Real ism. Aristotle taught a Modera te-Re alism . The early 
Church Fathers, however, sc a rcely dealt with the question. 
Rather, they discussed theolo g ical quBstions. Later , the se 
qu estions, such as the Trinity and the Incarnat ion were 
t aken by the Scholas tics and studied in the light of phil-
osophy. Thus, the se questions had some reference to t he 
p ro b lem of univers a ls. the line be tween the f i e ld of 
theo logy and that of phi lo s ophy had not yet been drawn . 
Many earl y scholas ti cs f elt, therefore, tha t the truth s of 
Revelat ion were the proper objects of philosophical study . 
Basically, "Scholastici sm was an applicati on of reason 
to theology, n ot in order t o revise the creed or to explore 
for new truth, but to s y s tematize and prove the exis t ing 
traditional beliefs .. '' 2 3 'I'he schoolmen, h oweve r, we re 
greatly hindered by including in the real m of faith the 
who le a rea of the teaching of the Churc h. fl there was 
a l way s the ques tion how far reason could possibly advance 
in its task of showing the ration ality of t he whble sum 
of relig ious b eliefs •• . H24 
23Fisher, ~E · ~it., p. 212. 
24- . f.. Loc. cl ·v. 
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All along , there were troublesome factions to the 
schoolmen. Some doctrines could not be directly verified 
at the bar of reason, and they were tempted to rid them-
selves of thi s material by rationalizing it away. If they 
failed, skepticism would result, or it was necessary to 
retreat to the Church's authorit y . Both of these wou ld 
undermine Scholasticism • 
. we no-clce t iD rival tendencies, two 
classes of theolog ians, the one disposed to 
magnify the ability and exalt the function of 
the intellect and to make less of the indispen-
sableness of authority; the other to curb reason 
and to insist on intuition and fe e ling ra ther 
t han log ic and on the voice of the Chur c h as the 
basis of certitude ••. 25 
One way out of their dilemma was justification of the most 
arbitrary points of view by fictitious appeals to Scripture. 
The appeals were not insinc e re, bu t were jeopardized by tm-
sound methods of exegesis. 
. . The literal meaning of the Scrip -
ture yie lded to sophisticated and often un-
founded accomodations. An excessive freedom 
in the trea t ment of the s acred texts had in 
the past been accountable for the introduction 
of many parasitical doctrines or practices. 
Now a more distorted exegesis was necessary for 
t heir justification and maintenan ce, and made 
the real divine authority of the Scripture 
powerless to check the paralizing corruptiqn, 
whicB then i ncreased in a g eometrical progress-ion.~6 
In thei r studies, the Schoolmen really distinguished the 
literal sense, actuall y expressed in the Scriptural account, 
· from the spiritual sense. 'I'he spiritual sense was divided 
2 5 Ibid • , p • 21 3 • 
26~arrois, QE· cit., p . 15. 
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further into species, according to the uses i n tended. Thus 
Scripture was susceptible, at least in theory , t o f our 
simultaneous interp retations: literal, typical or allegori-
cal, moral and anagogical. 
Of those four senses, the first was fundamental and 
usually considered to be basic to the spiritual sense, which 
was not supposed to come from arbitrary interp retation, but 
to be really connec ted with the inspired text. Such an 
attitude accumulating since the Latin Fathers was certain to 
lead to unbalanced allegorical interpretations, which a ga i n 
wou l d b e accepted as tradi tional material. 
•.• Protests or reactions against the 
excess of the n flrunboyant ! I interpretation were 
bow1d to be unpopular , as, for instance, the 
rational is tic tendencies of Aquinas, 'Nho pro-
fessed that of the four traditional sense of 
the Scripture, the li teral one is universal, 
wh ile spiritual senses d o not indiscrj_minately 
belong to ever y part of the Scripture ..• , 
and that nthe spiritual sense does not contain 
anything that is necessary fo r the faith , un-
less the Scripture teaches it elsewhere openly 
and literallyn •• 27 
It was seen tha t adequate treatment of Scriptural 
sources was not possible. Among other reasons, the scarcity 
of books and hi gh price during the Nl j_ddle Ages is partly 
responsible for this method of proof -texts . 'l'he literature 
of the Fathers , however, was available. The schoolmen seemed 
to turn in the direction of alleg ory with their references 
to cert ain Patristic sources. 
cited 
27Aquinas, Quodlibet VI I, quaest. 
by Georg es Barrois, QE· cit., p . 16. 
, art. 15, ad 5m., 
Aquinas, Ia Pars , quaest.I , art. 10, ad l m. , loc.cit. 
We may , b y way of conclusion, acknowl-
edge that the u se of scriptural and patristic 
a.uthori ties by the medieval theolo g ians a nd 
the late Scholastics, could no t offer any 
sound basis f o r t he e l aborat ion of scientific 
christian do gmatics . rl'his was bound to be a 
fai lure: on th e one hand,the Scrip ture had 
ceased to be the unambiguous, c onstant and 
ob jectiv e expression of the revealed truth , 
and wa s taken a s a sp ringboard for arb itrary 
speculations. On the othe r hand, the value o f 
ecc l esiastical tradition , materialised in the 
wri ting s of the F8..the rs, wa s equally mi sunder-
stood, and the theo l ogians of the Univers i t y 
23 
of Paris, in thei r -arti cles a gainst the doctrines 
of the Reforma tion, had a pretty keen view of 
the sit~ation, y et not of the reme dies to be 
app l ie r', when they wrote: "One ·mu st kn ow that 
the Sc r ipture is like a nose of wax, because 
it can be bent in either sense . But the de -
terminati on of the Church is fixed and stable " 
28 
Out standing Schoolmen in the development of Schol as -
tic thought were Ansel m the Ar chbishop of Cante rbury who 
b e l ieved that men learned by both faith and reason, 
Roscellinus of Compie gne, Ab e l ard, and Bernard o f Clai r -
vaux who wa s not gener ally considered a Scholastic but a 
mysti c. While g reat steps were taken in the twe l fth cen -
tury in the building of the Sc h olasti c edifice, it was n o t 
until the thirteenth c entury , or nearly fi ve hundred years 
after the first cons idera tion of u nive rsals, that 
S chol asti c ism attaine d its o- re atest hei ghts . 
. . • With such au t h orities as the Bi b le, 
t he creeds developed in the Church councils, 
t he writing s of the Church Fathe r s, and the 
28Articuli a fa cul t ate s.the olog ica Parisiense de -
terminati super materii s fidei nost r ae h od ie cont rove rsis ,-
CQmiG1tldoto-rTS44), c ir,ea-~y Ge orges ~ arro1s, op . crY7-, - p . 20-
21. 
works of Aristotle the y sought by deductive 
reasoning to harmonize theology and reason, 
sacred and profane learning , science and re -
ligion. Two such scholars were 't . Albertus 
Magnus and S t . 'I'homas Aquinas . 29 
24 
In his wel l known work; " The Reli g ions of Authority 
and the Relig ion of the Spirit", Au guste Sabatier ass e rts 
that the dogma of an infallible p ope dates from the Middle 
Ages and the theocratic pontificate of Gre gory VII. 
II 
• 'Thomas Aquinas is the first among t he Doc tors who 
brought it f orward as an article of Catholic theolo gy . n30 
Actually , Th omas considered it his task to harmonize the 
doctrines of the Greek Philosopher Aristotle with the 
specific teaching s of the Roman Church, '1 • • • of whose 
authority , including the supre~e authority of the Popes , he 
was a devoted charnpi on. His .::lum!na Theolo p; ic.§: covers the 
field of Ethics A.s well a s of ':Pheology ••• rr3l 
Aquinas taught the necessity of revelation bec ause 
man h as a hi gher and than all other creatures . rl e is t o 
part ic ipa te in Divi ne g l ory, and for that reason, super -
natural aid and li ght are i mperatives . He :nade distinction 
between two cl as ses of truths. 
The re are th e t ruths above reason, 
-- f or examp l e , -che Trinity . "lhe re are 
truths accessible to reason,--for exa~p le , 
the t ruth that t ~1ere is a God. But even 
29wallbank and 'I'ay lor, ~· cit ., p . 367 . 
3°Au gv.ste Saba tier, The R3 ligions of Authority and 
the Reli g ion of the Spirit (New Y0 r k : McClure, Phi llips & 
c 0 • ' 1 910 ), p • 12 9 • . 
3h;•· -h • t 
.L ls __ er, ~· ~·, p . 2 -31 • 
truths of the se cond order ne ed to be con-
fir~ed by the testimony of rev e l ation , since 
p r a ctically the knowled ge of Go d is attain-
abl e b y only a few , through long effort2 and n ot without an admixture of e r ror •• . 3 
25 
Thomas wa s tre fi rst t o clearly distingusih between 
phi losophy and theology . He taught .t hat though t hey we r e 
on e i n the !llateri al ob jects (both treat of Go d , man , this 
world), the y we re di st inc t in formal objects. 'l' he ology 
de als with its subject matter under the light of divine 
reve lation, while philosophy investi g ated its subject 
matte r under the unaided light of hQman r eason . Hi s idea 
vv as that philoso phy was to aid t heo l ogy by de duc t ion of 
scientific conclusions from t he a r t icles of faith . Theology 
was to a id phi l oso phy a s its di rec ti ve n orm. l' he y we re never 
to be contradictory.33 
During the life time o f Thomas Aquinas , many members 
of his own order ( the Domin icans) as we ll as me mbers of 
other sc h ools opp osed him. He was opp ose d because of h is 
fo llowing of Aristot l e who was in disrepute , and be caus e 
h e rejected several philosophibal t raditi ons he ld by 
opposing schools. Thomas was condemned for several years 
in the Universitie s of Paris and Oxford , but in 1324 , 
Aquinas was canonized. S ince that time, Thomi sm h a s bee n 
taught in a ll Dominican s chools an d the schools of many 
32Ibid., p. 234. 
33Gl enn, ~· c i !., p. 236-237. 
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other orders. It has been the ascendent Roman phi losophy 
ever since. It is currently revived in what is kri own in 
philosophy as Neo-Scholasticism, and in theology as Neo-
Tho.'llism. 
II. EFFECTS OF PHILOSOPHY 
The previous section treated both early developments 
of the problem, and the Roman Catholic philosophic p osition. 
The p ortion of study wh ich follows was a treatment of both 
the view of the Reforme rs on this problem, and the views of 
modern philosophy, and their varying effects upon the pro-
b lem. 
Relative to the effects of philosophy on Roman Church 
Authority, it wa s observ ed that Scholastic Phi losophy was a 
tool used by the Churc h to defend positions already taken. 
Some schoolmen: Abe l ard in his Yes and No--S ic et Non--
dealt with some of the traditions and obvious contradictions 
of the Fathers; others, An selm , Aquina s and Bonaventura 
contended with the establishment of the immaculate concep -
tion of Mary; and Occam opposed the idea of Papal infalli-
bility; but, in the main, the Scholas t ics were only called 
to strengthen certain assumptions already held by the 
Church. 
The great schoolmen, and foremost among them, 
Thomas Aquinas , undertook the herculean task of 
harmonizing the existing opinions and prac-
tices of the Church with the teaching of 
Augustine. They virtually attempted--and 
here Aquinas is the principal figure--to 
take up Aristotle into the company of the 
Apostles, and to establish a concord in the 
circle thus constituted. The task was an 
impossible one ... 34 
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Evident philoso:eQical pre-s~12osi_!ions. For the 
Reformers, philosophy was not an important mat ter. They 
were too busy with other work in returning to Scriptural 
princip l es and reviving Apostolic conditions . 
. • Luther ... had not been trained 
in the philosophy of Aristot l e. He had 
l itt l e regard for any philosophy. The most 
influentia l minds in his backg round were 
t hose of Augustine and the Ger:.man mystics , 
n o tably John Tauler. John Cal vin ... also 
adhered c l osely to Augustine . Thus, Augus -
tine became a dominant forc e in the theolo -
g ies of both the Lutherans and the Cal vinists. 
Neither Lutheran nor Cal vinistic theology 
gave much place to the phi l osophical bas is 
of theol ogy . Neither Luther nor Cal vin c om-
mitted themse~ges to the l og i c and metaphysics 
of Ar istotle. 
Actually , Luther went so far as to say that Thomas Aquinas 
was responsible for the dominance of Aristot l e in Christian 
thought, and 11 • he called him the devas tator of the 
piou~ doctrin e (W, 8 , 127 ) . He used to say that nobody 
wi l l become a theolo g ian except he undertakes it wi thout 
Aristotle ..• " 36 
34F isher, ~· £it. , p. 262. 
35Hvidding , ~- cit., p. 8. 
36Neve, QE· cit., p . 221 . 
taught 
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On 'rhe Word and the Scriptures, we find that Luther 
Jesus Christ as the Word . of God revealed 
to men. In the history of the man Jesus, God 
became manifest to us. We know of the earthly 
life of Jesus only through the Scriptures. 
The content of the . Bible is Christ. He is 
the organizing principle of Scripture. 
To this outward Word God adds the inner 
Word , for the historical Jesus is active and 
ever present as the exalted Lord through the 
Spirit. 
By the term Word of God Luther has refer-
ence primarily to the living Word as preached 
in t he Church (~, QE. ~at., 19, 243). But 
the truth of this Word is conditioned by its 
dependency upon the written word. Compare his 
energetic struggle against the Enthusiasts 
who stood for a th~ology ~£ th~ inner li gh! 
(E , 49, 87; 45, 35) and against Zwingli whose 
symbolical interpretation of the words of the 
institution was, in the eyes of Luther, an 
impious attempt at mastering the Bible in the 
name of reason. 
The Bible is for Luther the only author-
ity. To say that the Church takes precedence 
over the Bible, because she existed before the 
canon of the Scriptures was complete, is as 
foolish as if you would hold John the Baptist 
in greater honor than Christ, because of John's 
temporal precedence over Christ (E, Op . Lat., 
) 37 - - -l, 90ff .. 
37 
Ibid., pp. 236-237. 
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Calvin, no less than Luther, held a very hi gh view 
of Scripture. In an Appendix to his "The Protestant 
Dilemma", Doctor Carl F . H. Henry quotes Calvin as 
saying, 
11 
• • Since it is only in the Scriptures 
that the Lord hath been p l eased to preserve his 
truth in personal remembrance, ... it obtains 
the same complete credit and authority with 
believers, when t hey are satisfied of its divine 
orig in, as if they heard the very words pro-
nounced by God himself". . . 
. . • F or while Calvin stresses that the 
testimony of the Spirit is superior to all 
testimony of enli ghtened reason, and that 
"That alone is true faith which the Spirit 
of God seals in our heartsu (I, l, ch. '7, 
sec. 5), and that "the word itself has not 
much certainty wi th us, unless when confirmed 
by t he testimony of the Spirit" (I, l, ch. 9 , 
sec. 3), ye t he leaves no doubt that he is 
not exalting the Spirit at the expense of the 
trustworthiness of the written word .. ,38 
Neve writes that to Calv in the Scripture s were the 
only source and norrri of Christian truth (Institutes III, 
~1, 3); that they were divinely inspired; and that there 
was 11 • • • 'directly communicated inner testimony which 
g ives us a certainty of the Scrip tures 1 a..uthority that 
stands above all human logic r ••• n3 9 
38carl F. H. Henry, The Protestant Dilemma (Grand 
Rapids , Michigan: Wm . B. Ee rdinans Publishing Company, 
1949), p. 229. 
3 9Neve, ~· cit., p. 288. 
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Along with the tendencies toward an evangelical 
refor m manifested in the lives and works of John Russ and 
Wycliffe, prior to the Council of Basel (1433-52) and later 
the Council of Trent (1546), there was the rise and surge 
of old paganism. This developed in the Middle Ages as 
undercover and also outright hum~Dism. Following quickly 
after Luther's break wi th Rome came the intellectual break 
with Rome, and thought entered the Modern Period. The 
first definite anti - Scholastic philosophies were those 
formulated in the seventeenth century by Rene Descartes 
in France and Francis Bacon in England. 'l'hinkers of 
the following centuries have developed many s ystems of 
thought, which have proved to be more or less unstable • 
. . . Modern philosophy, impatient of any-
thing resembling authority, holds itself strictly 
apart from connection with Revelation, and refuses 
to a c cept the services of revealed truth as its 
li ght and guide. Not all modern philosophies 
are non- Christian, but most are; and it is fair 
t o characterize modern philosophy ge~3ral ly as 
un-Christian, if not anti-Christian. 
A thorough- going history of philosophy would deal 
fairly with each important philosopher and show his place 
in the pattern of thought, his main contributions, and his 
effects on later thinkers. This was not the purpose of this 
40 Glem1, ~· cit., p. 275-276. 
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study , but some outline of philosophy has been p r e sented . 
It was observed that En g lish philosophy developed certain 
lines a s received from the sensists or empiricists. Ideas 
inherent in Locke's philosophy laid t h e g roundwork for 
Berkley and Hume ~" s idealism, as we ll as Hume's influence 
upon Kant. 
Kant is the dividing mark in thought for many people. 
Doctor Wilbur Nl . Smith speaks of many volumes which d e al 
with 11 The Development of Theolo gy in Germany Since Kant'', 
11 Prote stant Th ought Before Kant 11 , and 11 An Outlj_ne of the 
History of Christian Thought Since Kant. 1141 I\:ant, with his 
epis t emology, propounded a scheme which g ave the Christian 
Re ligion a death blow from which many have fe l t she has 
never recovered. Burtt, in 11 Types of Reli g ious Philosophy 11 
states 
• . . Like Hume and Huxley, Kant is quite 
conscious t h at his analy si s h a s not prove d the 
unreality of God, fre edom, or i mmorte.lity. I t 
h as simpl y s h own, if sound, that the s e matter~ 0 
are beyond the competen c e o f hurian knowledg e . "' 
41
wilbur M. Smith, Therefore Stand (Boston: W. A. 
Wilde Co., 1945), p . 10. 
4 2Edwin A . Burtt, ~~ of Reli g ious Phi l osophy 
(New York: Harpers & Brothers, Publishers, 1939},'" p . 262. 
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But the p rob l em p roperly comes, i f certitu d e i n this matter 
is not possible, we are left in despair, for how cou ld one 
ever come t o any satisfying relig ious truth? 
T\~ proninent leaders in pres ent-day thought are 
Frj_edrich Schleiermache r and Georg W. F . Hegel. These 
men were contemporaries on t h e faculty of Berlin Unive r -
sity, but disliked each other intensely . Schleiermacher, 
who is called the founder o f t h e "consciousness theolo g-
ians", developed a relig ious philosophy around the idea 
of " the f eeling o f dep endencerr. He ge l is said to have 
remarked that if this philosophy were true, then do gs 
were very reli g ious because they were utterly dependent 
upon the i r masters . He gel himself i s best descr i bed as 
a pantheistic Monist or log i cal Evolutionist . 43 
Other thinkers of note, but coming later were Soren 
Kierkegaard, a Danish ph i losopher, who wrote much a gainst 
the He gelian dialec t ic, and Albre cht Ritschl and Ernest 
Troeltsch. Troeltsch was the link between the nineteenth 
and twentieth centuries as Kant was the link between the 
e i g hteenth and nineteenth. 
43Hu gh Ross 1~ ac intosh, !Y12es .s2.! Mod ern Theol ogy 
(London : Nisbet and Co. Ltd., 1937), p . 102. 
, 
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But what of philosophical presupp ositions? ~here a re 
several . To t he Emp ir i cist, tne ultimate test of truth was 
its conformity with fact s consi dered relevan.t by sens e pe r-
cap tion. Skept ic ism wa s the only reasonable attitude , 
therefore . 1'he ul t Lna te moral test was p le asure and pain . 
Supernatur a l events suc h as Revelation cou l d not be perc eived 
by the sens es , and therefore \ver e not p ossible . 'l'e stimony to 
the supernatural did not have ad equate eviden ce. \!Je were 
not required to believe or d eny , o ecause s uch t h oug hts were 
not approp r iate f o r hu~an minds . 44 
! Q the ~ationa!is~, the essence of re~i gion is not 
metaphys i cal knowledg e but devotion to mor a l duty . d an is 
autonomou s , nay , more , he is competent morally to reinter -
pret God ' s n ature in terms of his own moral experien c e . 
Basi c al l y , t his is "· the bo ld affir mation of t he doc tr ine , 
a s a sou.nd founda.tion for relig ion, that man 's !Iloral dut y is 
supreme and t hat t heo l o g ical doctrines mus t humbly confor:n 
t . t 1!45 0 l • Reli g ion and sci ence are separated by a g r eat 
gul f . All r e lig ions are on the sa~ e p lane. Philosophy is 
the supreme court of appe al in matters of faith. Reas on 
must be r e conciled with reli g ion. 46 
44Burtt, op. cit . , p . 239. 
45 - --Ibid., p . 242 . 
46Macintosh, op . cit., p . 1 07. 
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The principl es of ''natural religion'' harmonize with revealed 
reli g ion. Revealed religion only supplied the lack of 
natural religion . 47 
idea that the basic premise s of re_igi on and morality .r::re 
universal, rationR.lism b1·ou 0'ht in a new authority- -u..1'1i ver-
sality . No longer was it necessary to hold high views of 
revelation. After all , it was not even necessary to believe 
in the import~1'1ce of sal vation . The only task of religion, 
therefore, was·to promote morality . The authority for this 
was the Creator- creature relationship , side - stepping the 
Bible as authority and making religion only a support to 
morality.48 
Ho~ever, there were other implications. Some appeal e d 
to Christian experience as the measure for the truth or the 
falsity of doctrine . This meant the Bible was merely the 
fruit of the religious consciousness. It was the expression 
of religion; not God's authoritative word to man . From the 
experience of religion comes religious authority without 
appeal to the Bible or creeds . To the individual's exper-
ience can be added the group experience of all religious 
men, whether Christians or unbelievers . Authority is in-
ternal. It roots in life, and not in special revelation . It 
47Harold B . Kuhn , !'The Bas is of Authority in Christ -
ianity , Asbury Seminarian, II (Winter , 1947), p . 133 . 
48Loc . cit . 
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may ch ange as the individual g r ows older . 49 
Another phase of the problem is the i dea that 
t heo logy is required to conform to the times . the olo gy 
must be made pal atable to t he modern mood . 11 . Nothing 
was s ou ght more eag er l y than an a ll iance of theology wi th 
the p r e supp ositions of moder n s ecular cultur8 . 11 50 It wa s 
neces s ary to re -examine the Bi b le, compare i~ with the ex-
p erienc e o f others and a l l scient i fic advanc es, particul ar-
l y evolution . We had to believe in continuity , in automatic 
pro gres s . 
'l'he l i aison betwe en modern the olog ical 
education , and our secular cultur e wi t& its 
deep commitment ' to the mo tif of continuity 
involv es theolo gy in a uniformitarianism 
wh ic h looks fo r ward a s we ll as backward. . • 5 1 
Eval uati on of propounded a r guments. H0 w man y point s-
of - view a re there basically ? In the histo r y of t hought , 
the r e have been three ma in p oints-of-view on the question 
of re l igious authority wi t hin Christendom . li'irst , the. 
traditiona l view of Bi b lic al auth ori ty , wh ic h has been 
claimed as coming down from the earl y church . 'l'he Aposto l ic 
Church , a s has been previous l y not e d , h eld no formu lated 
doctrinal authority , but received the Ho J,.y Scri ptur es of 
the Ol d 11es tament and 11 ••• a lso the l ife and doctrine of 
49Ibii., p . 1 33 -134 . 
5°Harold 8 . Kuhn, 11 1'he Crisis in Theolog ic a l Education 
Today , 11 Asbury Seminarian , I (Spring , 1 946), p . 3 . 
51:;( uhn , QE_. c it . , p • l 0 • 
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Christ as th·e final stage of that particul a r Revelation, 
to gether with its fulfillment of prophecy and the new 
covenant. • • " 5 2 .§.e cond, the vievv of a g radu ally - devel -
oped authoritarian Church ruled over by an authoritatj_ve 
papacy, as we ll as ccunci l and tradj_tion . ihe claim of 
Rome, of course, is that it has f:l.hvays existed thus, and 
that the .D ible is no autho r ity because it is onl y the 
product of the Church's g enius . '.Lhe Bible, according to . 
Rome , cann ot be properly interpreted by the averag e indi -
vidual, but is only to be considered in the li ght of church 
tradition and the de c isions of the v arious p opes and 
councils. 'lh " d ~-' the view of mode rn philo sophy, in which 
thought has been emancipated from the shackles of any 
authority , and philosophy freed from theology . Authority 
is b elieved to be medie val and limiting i n it~ concepts. 
' Man has been found to be autonomous,. everything to move 
on the p l ane of natural law and a ll r e l i g ious truth relative 
and subject to change and evo lutionary explanation . 
It is needful that some deter mination be made 
relative to these propounde·d argurnents . iNe must, therefore , 
de cide upon some criteria for determining the truth. 
Carne ll, in his "An I ntroduction. to Christian Apolog etics;' 
studies E . S. Brightman's su~gested tests for truth. 'l'he 
list includes ten tests: Instinct, Custom , Tradition, 
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Consensus gentium, Feeling , Sens e experience, Intuition , 
Correspondence, Pragmatism and Coherence. 'I'he decis i on 
made by Carnell as ·concerning the matter of tradition is : 
Tradition is the more n ormative body of 
customs . It is the corpus of criteria and 
standards wh ich has been handed down in a g roup 
from early times. ·l,he prim~ facie argument 
for tradition is that so many people could 
no t be deceived for so long a time.· f hough 
it is a favorite argument of t he impressive l y 
hug e Roman Catholic Church, the bubble of 
tradition can easily be pricked by pointing 
out that §ere .§:!'~ in existence so !.!!any 
tradition& so conflicting in essentials, 
tha! onlyj.£ ~ madhouse coUld they all be 
justifi~ Since there are admit t edly true 
and false traditions, as Christ pointed out, 
• truth must e stablish tradition and 
not t radition truth.53 
In a more recent book, his !! A Ph ilosophy of t he 
Ch . t. R 1 · . 11 r ll d . th l . f th rlS lan _ e 1g 1on; va rne .. l S CUSseS e C _B.l J:Tl 0 e 
papacy to infallibility as a guide in matters of relig ion 
and tradition. 
• When one asks how corrupt popes 
coul d have been speaking the mind of Christ, 
he is told the c atholics do not defend the 
person of the pope; the vicar speaks the 
mind of Christ only when he is the official 
.interpreter in matters of faith and morals. 
'l.'hus by one sweep all of the papal abuses are 
b rushed aside ••. When the individual next 
inquiries who is to determine when a pope 
a ctually speaks ex cathedra, the answer is 
the living pope. but how do we know when the 
living pope is acting officially ang4wh en he is but voicing his own opinion • .• ~ 
53Edward J . Carnell, An Introduction to Chris t ian 
Apologetics (Grand Rapids, :Ni ichigan: ·vvm • .i3 . 2 erdmans Pub-
lishing Company, 1950), p . 48 . 
54Edward J . Carnell , A Philosophy of the Christian 
..fieligion (Grand Rapids, Ji ichigan: 1Nm . B . Eerdmans Pub l ishing 
Company, 1 952), p. 401-402. 
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Is not this what is referred to as trreasoning in a circle?tr 
Carnell fee ls it is necessary to have · an interpreter in-
terpr et the interpreter wh en he speaks ~ cathedra. 
Indeed, Roman Catholic s do exerc is~ private ~dgment when 
they receive ex c a thed ra doctrine, or no .neaning can be 
conveyed at all. On just such contradictory g rru nds , should 
not the claim of church authority be rejected? 
It was necess ary next t o consider the attitude of 
so-called nModern Thought". It ha s been previ ously noted 
that it contained two phas es : The idea of fee ling in re-
lig ion as espoused by Sc h l eie r macher, and the power of the 
human reason as taught by Hege l. On the feeling of depen-
dence as source for reli g ious t ruth, Doctor Carnell wrote 
Feeling is that apperceptive faculty 
of the soul by means of which one has an 
inward i mpression of the s tate of some ob-
ject, person, or relation, as when one ha s 
a fee ling that h e is being followed, or a 
conviction that certai n si qn s of the zodiac 
portend thing s to come . Hunches, insp ira-
tions, and feelin gs, however, are little 
more t han subjective suggestions of t he soul; 
they must b e scre ened from without for t he ir 
truth or error qual ities . Some men fe e l 
they are Napoleon himself. Others vow t ha t 
God has to ld t hem to chop th eir ri ght arm off 
or fast to deat h .•. Without reason to guide 
it~ f eeling is irresp onsib ile •.. 55 
The fact that feelin g s are not dependable implies that 
they cannot be any source for truth. 
Hegel 's plan, according .to one modern writer, was 
that he 
55carnell, QE· cit., p . 49. 
••• made it h is mission in the wor l d 
to reconcile mod ern thought with t raditional 
relig ious ideas, thus ' to g ive scienc e its 
due--though subordinate- - place i n a philoso - 56 phy w~i ch s hould culmina te in reli g ion. 1 • 
He gel a c tually cons idered h i mse l f Christ ianity 1 s savior. 
His phi losophy of hi story wa s an attempted h is toric 
apo logetic for the Chr istian Religion. 
The b asis of Hegel' s philosophy was 
his idealism •• • All r eal i ty seemed t o 
him u lti:na tely mind, finding its uni ty in 
the Absolute Mind . 'Nature , ' he wro te , 1 is 
the embodiment of Reason, 1 ••• and hrunan 
institutions are based, not on a con t rac t 
bu t on the ideal laws of infini te Reason , 
e1b edded deep within t he universe. Histo ry 
is the u n foldin g i n time of this Absolute 
Spirit . . . 5? 
In the l ight of the p ower and influence, of this man , 
sev e ral a pp r aisals of the man nege l .and his t h ought are 
39 
p r esented fro~ the wri tings of men of different movement s: 
• . . Hege l never did solve the proble·rn 
o f universality and individual ity, of authority 
and freedom . ·vvhat he did, basical l y , was to 
conceal it beh i nd a smoke screen of a'11bi guity 
and abstraction •.. ~Vhile the Christian can 
appreciate h i s sense of the i mmanent a ct ivity 
o f Go d in history , He~el ' s view of God· d es troy-
ed his transcenden c e , mad e Him i..mpe rsonal. and 
a ctually sub s tituted the state f or God.58' 
And, speakin g of the p ower of r eas on, Doc tor Kuhn remarked : 
5 6 
John Starn , 11A Critique of Hege l ' s Philosophy of 
nistor y , IT Bi b liothe ca Sacra, Vol. 108 , No . 432 , ( October-
Decembe r 1 951), p. 459. 
57L . t OC. Cl • 
58Ibid ., p . 465 . 
In any case, rational thought ~ is di .s. l e ct-
i c al in c harac t e r . This b eing t r u e, e ven 
p h ilosoph izing is far fro~ being t he simp le 
affair that some h ave thought . It was Kant 
who called the attention of modern phi lo sophy 
t o this fa c t - -a fact wh ic h Pl a to was well 
awa r e, and which he set· for th in t he Par men ides. 
'l'he meanin~ of th is f o r our p resent d is cussion 
is, that ~~on must;r in the light of more 
recent insi ghts , ~cc~l ~ humb l er and more 
di scip lined p lace7 t h an h e r adherents h ave . 
claimed for he r in her feud wi th faith. 
I t is e vident, of course, that assert i n g t he 
limi t ations of reason as an instrument f or 
ac h ieving truth is one thing ; and off ering a 
solution to t he prob l em of· reason a nd f a ith is 
quite a nother •.• 59 
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Thes e st a t ements h ave b e en strengthened wi th material f rom 
Hu gh .Ross ,viacin tosh: 
The He gelian int e r pre t ation of t h e 
Ch ristian r e lig i on l e aves u s with a deepe r 
conviction than e v e r o f the impo tenc e of 
man to f orce his way t h rough to t~ e p re-
s en ce of God by the p ower of s pe c ulative 60 . 
re as on ... 
'l 'he fact must b e posi ted that t1e averag e pe r son 
a ccep ts the a ibl e a s true, as t he Word of God, in s ome 
p a rticul a r sens e authori ta t i v e for Chris ti an peop l e . I t 
h as b een shown , ho·vever, that consensu s gentiu:ll is an i n -
61 
ade quate tes t of truth . Furth er, Dr. Bright~na..YJ. has 
re j e cted pragmatism or practl c a l conseque n ces as a test 
59
n arold '3 . Kuhn, nFai th and Reason: 1-1. Perennial 
Prob lem, 11 Asbury Semlnarian, Vol. 2 , N0 • 4, · (Winter 1 947) , 
p . 147 . 
(New 
601'/lacintosh , ~· cit . , p . 116-117 . 
61E dg ar S . B ri ghtr.::~an, An Introducti on 
York : Henry Holt and Company, 1 9 25 ), p. 
! £ Phi l osopQy_ 
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for truth . 62 • But , it mu st b e admi tted the r e sults of 
Bi b li cal Christian ity have been satisfactory . Lives have 
been marve lou sly chan ged, morals have been imp roved, s ani ta -
tion, hosp itals and other good wo r k s have been inspired . 
Still, a b ette r test for trut h must be f ound . Bri ght man 
mai n tains that the only val i d norm is coherenc e . 'l'his is 
defi n ed as ''sy stema t ic consistency ''· IJv he r ever t here is 
inconsistency, t here must be e rror • 
. ~he cohe renc e criterion lo ok s be -
y ond t he me r e self- cons istenc y of propositions 
to a comprehensive, synopt i c view 6f a ll ex-
perienc e . It tak es into a c count a ll our 
judgements, as a c onnected , ' stickin g - t oget her ' 
who l e . . . Thus t h e work ing t est of tru t h i s 
our maxLnurn coherent s y stem o f judgments ... 63 
Obje ctions have co me, but the main ones have b een 
p reviously well refuted . 'I' he ob je c ti on that cohere n c e 
leads to only relative truth is denied on the g rounds t hat 
the Absolute is the Truth . 1Nhi le our c oncepts (as hu~an 
be i ngs) may be g rowing , this d oes not me a,."l our present 
know l edg e is worth les s . It mere l y means our view is l ess 
adequate , less coherent . The objecti on that ideas may be 
consistent an d yet untrue is. refut ed on the b a sis 11 • 
the only possible way of judging any cons i s tent idea or 
62 Ibid., p . 55 - 5 8 . 
63Ibi~ ., p . 61. 
system to be untrue is by a more c areful ap pl ication of 
the principl e of coherence."64 
. 
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While not all of Doctor Bri ghtman's tests for truth 
were tre a ted , sufficient stu dy has been made a s to cause 
one to note : J:i'irst, that applied to Christ i anity , the 
Absolute or Truth :1lust be Go d . '1'he test for tru t h be i n e; 
cons idered as coherence, and knowing that God is c ons isten t 
with Himse lf and the world , there must be h ere s y stematic 
consistency revealed i n the natural orde r . Se cond, that 
God has not only revealed in t he world s y s t ematic cons i s -
tenc y , but 11 ••• a l s o has committed to writing t hat portion 
of the meaning of reality which j'Jan must have if he is to 
adjus t himself to God harmoniousl y and to enjoy ete r n al 
life. The Bi b l e wa s g iven •.• i t t e l ls us h~w man may 
be r econci le d with God .• • 11 65 !_hird, t hat wh ile the y a re 
not a c cepted as the criterion f or trut h , we see t hat t he 
results of consensus g ent ium and the pragmatic test appear 
to be s upplementary ev i dence for t he d ible as auth oritative . 
p . 63. 
64 Bri gh tman , QE• cit., p . 65 . 
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Ca rnell, An I ntroduction to Chris tian Ap ologeti cs, 
CHA PTER I II 
PERTI NE NCE OF AUTHOR I'JIY TO CHR I S'l'IAN LIF'E 
What home could ex ist apart from discipline? Can 
there be homes without central authority ? It seems super -
f lous t o remark tha t the re are and have been Americ an homes 
without pe rs pe ctive re garding home authority. Does this 
e xplain some of our present-day juveni le and cr imina l pro-
blems? Certainly , in g overnment there appears t o be anarchy 
and confusion, without disc i p line or sense of ri ght. In t h e 
records of the Heb rew n ation, in Bi b lic a l refs r enc e, there 
was a time when the Israelites were without established 
authority or sens e of ri ght : 11 In those day s, there was n o 
kin g in I srael: every man did ·that wh ich was ri ght . in hi s 
l 
own eyes ." In this regar d , what is th e attitu de he l d by 
p rofess ing Christendom concerning aut hority and its perti-
nenoe t o Christian l ife? 
I . THE DUAL AS PECTS OF AUTHORITY 
I n authority as defined in this study , there are two 
particu l a r aspe cts which we r e foun d to be outstandin g : The 
absolute and the rel ative. These concepts touch a ll pha s es 
of authority phi l osophically , but it ha s been stated tha t 
this s t udy treats only reli g iou s authority within Chris t e n dom. 
l 
Judges 21: 25, A. V. 
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The conc ept of the Abs olute. Gen e rally , the absolute 
has been c onceived as f ollows: 
In medieval Scholasticism this term. was 
variously used, for example: freed or abstrac -
ted from material conditions, hence f rom con-
tin gency, hence app licab l e to all being ; 
wi thout limitation or restrictions; simply ; 
totally; independent; unconditionally ; uncaused; 
f ree from mental re servation . 
i'Euch of this medieval usage is carPied 
over and expanded in modern phi l osophy . Ab -
solute and Absolutely si gnify perfection, com. -
pletene~s, un i v ers a lity , non- relativity , exemption 
f rom limitation or qua li f ication , unconditionality; 
hence a l s o the ineffab l e, unthinkab l e; indeter-
minab l e; strictly, l iteral l y, without reserva-
t ion, not s ymbolically or me taphoric ally ... 2 
The te r m Re la tive . Thi s con cep t h as been ra t her te c h -
nically defined as fol l ows: 
A concept is re l ative if ·it is. • • • a polya-
di c proposit iona l function , or relation , rather 
than a monadic p roposit i onal function. l 'he term 
relative is appl ied especially to words whi c h have 
been or mi ght be thou ght to d~noce monad ic p ropo-
sitional functi ons,- but f o r some reason must b e 
taken as deno-c;ing relations . 'l"hus the word short 
or the n otion of ~sh ortnes s rn ay be called relative 
be cause a s a monadic :9ropositional fun c tion it is 
v'ague , while as a re l ation ( shorte r than) it is 3 ---n ot vague . • • 
I n more common speech , however, we refer to the term 
relati_vism . 'l 'his is an at citude whi c h hol ds t ruth to be 
variable from individual to indi vidual , from t i me to time, 
or without objective standar d . 
2Dagobert D. Runes, 1h~ Dictionary of Phi losophy . ( New 
York : Philosophi c~l Librar y , 1 942 ), p . l. 
3Ibid . , p . 269 . 
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The rel~ti on of the Absol ute and Relative to Christian 
-- --- --- -------- --
L}fe . vVhi l e these terms are philosophical considerations, 
they are not disassociated from t he Christian l ife, b ut are· 
vitally re l ated. In Christian thought, that is, the histori-
ca l d evelopment of do gma within Christendom. , the Absolute 
and Re l ati ve have been great contributing factors. It has 
b een previous l y noted th a t the problem of relig ious authority 
was a g radual deve l opment . 'l'he Apostolic Churc h considered 
it no problem but received the Hol y Scriptures of both Te sta-
ments as authoritative f or faith and life; however, the 
Medieval Church incorp orated trad i tion, the teaching of the 
church, councils, and decisions of p opes in their authority . 
'I'he Reformation cast off these a ccretions, return ing to t he 
primacy of the written Word of God only; but, modern philo-
s ophy went sti ll furthe r , r ejecting also the written Word 
and making man autonomous. 
In Christian thought, the concept of t h e Absolute was 
most affected oy t he German phi l os ophers Kant and Hegel , t he 
immanental ideal i sts. 'l'heology, as a study , became thorough -
l y infiltrated with the thinking of these men. Doct or Carl 
Henry has observed that 
• • • Sharing the philosophical emphasis on 
an intens ifi ed divine im HJanence, the inf l uen t ial 
cont i nenta l t heolog ians came t o view Christian ity 
as the h i ghest expression of an essenc e latent in 
all reli g ions, •• • In the sp i rit of i mmanental 
idealism, they merged s pecial with general reve l a -
tion, and blended humanity with God. 
The theolog ians who were influenced most 
by He gel obscured Biblical once - for-all reve-
lation; for them, the universal movement of 
thought provided the most si gnifi cant disclo-
sure of the Absolute. Those influenc e d mainly 
by Kant repudiated it, contending that the 
cate gorj e s of thought do not e x tend to the 
supernatural; consequently, they faced the 
problem of overcoming a gnosticism about the 
existence of the relig ious object . . • On 
both approaches , however, whether due to a 
pantheizing divine i~manence or to the supposed 
impossibil i ty of metaphysical knowledge, reve-
lation came to be simply ano4her term for 
human insight and discovery. 
Necessarily, following these philosophies and theolo gies 
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to their lo g ic a l conclu sion, there is no distinct Christian 
Absolute. The Holy Scriptures, which claim t o be t h e Re-
velation of a Holy God, are rejected . If t here is no 
Ab s olute , there must only be the Relative , t he f lux and 
chan ge. We must be relativists, thinking that everything 
is vague and i ndefinite unless related to some indiv i dual 
or time-situation. This time-situation ma y or may not 
apply to our time situation. 
II. 
COMPARISON OF THE IDEAS OF DOMINION AND AUTHORI'I'Y 
The concept ££ dominion~~ applied ~£Christian life. 
As has been stated, this term was conceived as sovereignty 
or domination in the realm of thought--some person or persons 
4 Carl F . H. Henry, Fifty Years of Protestant Theology. 
(Boston: W. A. Wilde Company, 1950), p . 16. 
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or agencies presuming to proscribe for several others 
their choices and actions. This , of course, is an attempt 
to eliminate the idea of p ersona l responsibility. The 
acceptance of some external element as the standard for 
truth i s in itself a moral decision. To the Roman Catholic, 
the Church has a l ways been the authority, especially as 
epitomized in the pope; the evangelical Protestant has con-
sidered the Bible the objective standard or rule of faith--
indeed, the Word of God; to the modern thinker, whether 
l iberal church~an or confessed hQ~anist, the individual has 
been hi s own standard.. This latter concept, of necessity, 
is not an objective but rather a subjective s tandard . 
Some thinkers have declared that both the Roman Catholic 
and the "fundamentalist" Protestant are under domination and 
evidence non-intelli gence. 'I'he Roman Catholic is dominated 
by the Church through its visible head, the pope; the "funda-
mentalist" is dominated by a paper pope, the Bible. This is 
a bas ic mi sunderstanding of the problem. It is true that 
both Roman Catholics and evangelical Protestants respond to 
certain authority, but the Protes tant response is directed 
to a purported revelation from God Himse lf; but the Roman 
Catholic response is to the purported revelation fr om God as 
mediated through another authority--that of the Church. The 
Protestant receives his authority after reasoning over certain 
evidences advanced to support the revelation claimed from God . 
The Roman Catholic accepts the authority of the Church simpl y 
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because the Church claims unity, antiquity, and infallibility 
in all religious matters. 
Here is an illustration. The Roman Churc h has sought 
to sanctify all of life: Birth, first communion, marriage, 
death, etc. I n the Roman s ystem, therefore, there are seven 
sacrarnents. Marriage is one of these. To marriag e have been 
g iven certain requirements and emphases. Roman Catholic 
young people must be married in the Roman Churc h. The l aw 
reco gnizes a civil marriage, but the Church does not. (Note 
the difference between this and the teaching of Paul that 
God ordains the powers that be- - Romans 13:1). The Church with-
holds the Mass, the most imp ortant part of their sy stem, from 
Catholics if they are not married in t he church. Known per-
sonally are t wo y oung Roman Catholics who we re declared to 
have 11 l ived in sin 11 for three years because there was no 
service within the Church. They were steadfastly kept from 
the services o f the Church until they had pro~ised their 
Bishop that they would observe anot her wedd i n g ceremony at 
a special :nass just be f ore Christmas . 
The con cept of authori~ as appl ied to Christian life. 
1erely t o speak o f life as Chris tian life is to pJa c e a 
qual ification upon i t which is obvious. It is to make such 
a distinction as limits certain actions and attitudes to one 
g roup of people as Christian, and another group as not dis-
tinctly Chri stian. What is Christian l ife? What makes it 
different? There i s log ical necessity for reli g ious authority. 
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Every individual decides his authority for himself. 
He chooses t o accept either that which has been taught to 
him, or something found empirically authoritative, or domi-
nation in the field of thought and morals. In any case, a 
moral decision has been made. It is a decision to believe, 
to exercise "faith" that such and such a thing is the ri ght 
thing. 
To say that every individual decides for himself his 
authority does not mean that the authority is any l es s ob-
jective. While the decision may be subjective, that i s, 
reasoning upon the lo gic and truth or falsity of any pro -
posed standard of conduct and faith, such subjectivity does 
not do away with the objectivity of the authority. 
The Roman Catholic individual feceives t he teaching of 
the church as true because the size and power and antiquity 
of the Church seem to lend thems e lves to truth . But, size 
and power and antiquity are hardly the proper cri teria for 
truth . The evangelical Protestant believes the Word of the 
Scripture to be the Nord of God because he has reasoned and 
believes the claims of the Bible are lo g ical and substantial. 
On the other hand, the liberal churchman or humanist, opera-
ting on certain naturalistic and evolutionary assumptions, 
rejects the claim of the Bible to be the Revela tion of God 
and authoritative . 
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The relation of reason to revelation. Operating on 
the above assumptions , some have denied such a relation to 
exist, but "Scripture itself appeals to reason. The high 
ground of faith and knowledg e is confidence in God . With 
the denial of reason would disappear a ll distinction between 
truth and falsehood, between right and wrong.n 5 
Study of t h eology indicates that the main service of 
reason is to judg e on evidences which claim to support reve-
lation. No one is asked to believe that which is irrational. 
Bl ind acceptance of what has been taught is not faith but is 
credulity . Evidenc e comes in various ways. For what is 
purported historical truth, only historical evidence is sat -
isfactory; for that truth which is considered empirical, the 
testimony of experience; for moral truth, we need ~oral evi-
dence; and, of necessity, for Spiritual t ruth, the demonstra-
tion of the Spirit. 6 
Repetition aids u n derstanding and memory. In Chapter 2 
which was largely historical, it was noted that certain moral 
consequences fol l owed decision t o accept or reject the Bible 
or the teaching o f the Church. Individuals do not live to 
themse l ves, and so decisions made in the realm of thought 
carry out log ical l y to action in hu1nan relationships. If 
objec tive standards have been rejected, the 11 rejector" sets 
out to enjoy himse l f whatever happens. Conversely, if one 
5Hvidding , £E· cit . , p. 25 . 
6Loc. cit . 
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ac c e pts some standard as objective, an effort is mad e to 
p lease that person or agenc y which was the determining 
authority. 
III. I MPLICATIONS 
It was believed wi s e to re - state some of the impli-
cations stemming from the various points-of-v i ew whi c h 
we re observed . 
First, there was the p ossibili ty of anarchy. If 
there exists no objective standar d which bring s a valid 
Weltanschauung ?ae verything will be f lux and conf usi on . 
There may exist anarc hy in goverll'nent, thou ght, moral s, and 
relig ion. In this re gard , Roman Catholic s and evangelical 
Pro testants would unite in dec larin g that there is a valid 
We l tanschauung : "And he is before a ll things, and by him 
al l thin g s consist." 7 Even t hough they hold to varying 
authorities, the y would agree upon this principle. This, 
of course, bears out the idea t hat uncierlying a larg e part 
of the problem is the assumption by Catholics and evang eli-
cal Protestants of the supernatural, as compared with the 
liberal assQmptions of naturalism and evolution . 
Sec ond , there is t h e implication of i ntoleranc e . If 
one rejects valid norms, he ma y reject those who h old to 
valid norms. Of c ourse , there is the p oss ibility that one 
7colos sians 1:17, A. V . 
7a Means world v i ew o 
52 
who accepts an objective standard may misunderstand or 
misrepresent its requirements and be intolerant. 
Third, every belief held by man finds source in some 
moral decision which accepts or rejects certain evidences 
or authority as right. In a recent editorial, the United 
Evangelical Action said: 
Universalists show consistent losses so 
far as their denominational status is concerned 
but they are constantly winning new friends in 
the older churches. 
A few weeks ago Bishop Gerald Kennedy of 
the Methodist Church, addressing the California-
Arizona Annual Conf erence, said: nspeaking of 
eternal punishment or an everlasting state of 
agony for the wicked, I am sure God is at least 
as good and merciful as men. I certainly would 
not banish any man to a place and state of pun-
ishment forever because of his faults or his 
state of mind when he left this l i fe . I a m sure 
that God is not less fair or merciful than I . 
• the Methodists are not the only ones 
who believe it. 
Of course the idea does not a gree with 
Bible doctrine but the human mind is the new 
authority Lft;alics not in the ori ginaJ.7. As 
the Bishop puts it, 11I am sure 8 that God is not less fair or mere iful than I. 11 
In another vein, we see the same spirit. The fashion 
designer and hat stylist and hair dresser chang e skirts, 
hlli~an fi gures, and hair so as to steadily sell their wares. 
While, to controvert these continual changes , various of 
the smaller Christian bodies have g one to extremes and 
8Edi to rial, nA New Universal ism, 11 United Evangelical 
Action, X (August 15, 1951), p. 5. 
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have le g is l ated for their communions . They have made it 
a moral issue as to how long skirt s shall be or h ow short 
women ' s hair shoul d be. Thi s was c l aimed to have s ound 
bas i s i n Sc r ipture . 
A f ourth imp l icati on is found in the fie l d of educa-
ti on . An articl e in the At l a n tic Monthl y enl arges up on the 
appar en t disparity between ob j ect i ve authority and modern 
educati on. II In my c ol l e g e days , I had no courses i n 
re li g ion, and the c hur ch and Sunday School I continued to 
0 
at t e n d were extreme l y nonintel l ectual . " "' Many colleges and 
universities, founded p r i mari l y for the spread of the Chri s -
tian faith, ·have total l y revised their ori g inal a ims and 
ob j e c tives for t h e students. These school s now p l ace l itt l e 
emphasis up on the Gospel if any . Archbishop Templ e is quoted 
a s say ing that Wesley preached sal vation throu gh the precious 
b l ood- -a theme whi c h Hum e and his f r iends woul d have thought 
i l l-suited for refined conversation . 1 0 Hume ' s friends are 
sti l l of t he same mind. 
1wo wide l y divergent c oncepts of educati on have recent l y 
been p r esented. F irst was the n arvard Report on "General 
Edu c a t i on In A F'r e e Soc iety 11 • This r eport stat ed it s prob -
lem i n t wo charac teristic facets of democracy : 11 • • • its 
9c . Leslie Gl enn, ''Why I Read The Bi b le," The At l ant ic 
Month l y, CLXXVI , No. 3 (Septembe r , 1 945 ) , 64. 
10I bid . , p . 65. 
54 
creativity, sprung from the self-trust of its members; 
the other, its exposure to discord and even to fundamen-
tal divergence of standards precisely because of this 
creativity, the sours:e of its streng th."11 Later came 
11 Christian Educati on in a Democracy," the Report of the 
Comm ittee of the National Association of ~vange licals . 
The viewpoint of their studies is that n ••• the fact re-
mains that the only criterion for the path education must 
take is neither popularity nor ~modernity, 1 but eternal 
truth . 1112 Particular exception was taken to the statement 
by the Harvard Committee that 11 • •• whatever one's views, 
religi on is not now for most colle g es or QDiversities a 
practicable source of intellectual QDi ty. 1113 Underlying 
these concepts are philosophical assumptions which dominate 
and le g islate the thinking of both committees. Such impli-
cations as above noted are· most serious and need to be 
considered if we are to help our society to properly adjust 
its thinking and its living. 
1111General Education In A Free Society, 11 
Harvard Committee, (Cambridge, Massachusetts: 
versity Press, 1946), p. 3 - 4. 
Report of the 
HarvardUni--
12 11 Christian Education in a Democracy, 11 Report 2.f. the 
N.A. E. Committee, (New York: Oxford University Press, 1951), 
8. ---
13Harvard Sommittee, ££· cit., p. 39. 
CHAPTER IV 
TREATMEN'I' OF THE PROBLE 1·i OF AUTHORITY 
IN CERTAIN CURRENT Aiv1ERICAN THOUGHT· 
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11 Is this problem of reli g i ous authority practical today ?" 
The question appears s uperfluous. · Study seems to indicate 
that the present expr ession or formulation of these varying 
points-of - view is quite largely the same as i t has always 
been. There were three main positions, although a fourth 
has arisen wi thin the past quarter-century. This new position 
is . known as Nee - orthodoxy , or the New Orthodoxy . The thinkers 
of this movement are referred to as the Crisis or Dialectical 
theol og ians . In this chapter , the fou r positions have been 
considered in the light of their representation by one of 
their outstanding exponents. Each representative has been 
introduced by a brief informational sketch. 
I. THE CHURCH AS THE SOURCE OF AUTHORITY 
Bishop ! u ltog ~Sheen. Th i s prelate is an outstanding 
present - day phi l osopher . Born in El Paso, Illinois, in 1895, 
his l ife has been fil l ed with academic studies. He is the 
h older of several earned and honorary de grees. In 1926, 
Doct o r Sheen was awarded the Cardinal Mercier prize for Inter-
nat i onal Phi l osophy. This was the fir s t time it had ever 
been awarded to an ~merican. He has been a very successful 
radio p reacher s ince 1930. Bishop She en has a lso written over 
t wenty- five books. 
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The material covered in ! his study. As ind icated in 
the introduct i on, each thinker has cont r ibuted three works. 
F or the p osition of the Roman Church, Doc t or Sheen ha s 
furnished the following books: " Old Errors An d New Labels" 
whi ch i s a book that has had several reprintings; 11 God And 
Inte llig ence In Modern Philosophy 11 which was one of his ear-
l i er and much weightie r books; and "Philosophy Of Religion 11 
written in 1 948 . 
Pertinent obse r vations. Fulton J. Sheen, just as other 
living Roman Catholic scholars, is totally committed to the 
Church of the Middle Age s. As was p reviously noted, the 
Roman Church li terally canonized Thomas Aquinas and hi s 
philosophy. The Scholastic Philosophy of the medieval 
church is the philosophy of the twentieth century. 
To a very great extent, the Roman Church is ruled not 
by a theolo gy , but by a philosophy. This philo sophy has 
crystalli zed the thinking of its priesthood and its l ai ty. 
Doc t or Sheen presents clearl y the Church attitude as he 
writes: 11The Church l oves controversy, and lo ves i t for two 
reasons; because inte llec tual conflict is informing , and be-
cause s he is madl y in love with rationalism. The g reat 
structure of the Cathol ic Church has been built up through 
c ontroversy . 11 1 He does not underst and why the Church is ac-
cused of being the enemy of reason. The Church condemned 
1Fulton J. Sheen, Ol d Errors And New Labels (New York: 
D. App l eton-Century Company, 1ncorporate~l937), p. 7. 
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traditiona l i s m, fideism, and ontolog ism because all three 
r efused to use reason. 
. . • She wanted rationalists to meet 
rationalists, thinkers to meet thinkers, and 
reason to challeng e reason; and that is why 
the Vatican Council of 1870 declared that the 
hurnan reason by its own power, withou t the aid 
o f f a ith or revelation, is abl e to come to a 
? knowledg e of the sup recne God. ·~ 
In this re gard , we find a seeming contradiction of Holy 
Writ which the Roman Church at least p rofesses to honor. 
Job declares 11 Tou ching the Almi ghty , we canno t find him out: 
tt3 
• . . Paul, in the New Testament , declares that His ways 
are past findin g out. 4 It wou ld app ear, also, that the lives 
of the heathen in darkened countries o f t he world do not 
manifest the power of unaided reason in coming to the knowl-
edg e of the Supreme God. 
The Roman Church, through her apolog ists, seems to 
always cover her mistakes and errors in the scientific realm. 
Yet, she is quick to charg e the fundamentalist with an 
unsc :_entific faith and an insecure e.uthori ty. Noticeable in 
the writing of Doctor Sheen was the fact that he would attack 
evolution in one section of his work, and yet tolerated such 
concepts in other sections. It would appear from this that 
the ~oman Catholic Church adjusts h e rself to many contradict-
ing theories. 
2Fulton J. Sheen, Philosophy Of Reli g ion. 
Appleton-Century-Crofts, Inc., 1 948), p. 67 - 68. 
(New York: 
3Job 37:23a, A. V. 
4Romans ll:33c, A . V. 
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'I'he main issue about the Bible is ttwhat was log ically 
prior?" The Protestant asserts that the Scriptures were 
prior. The Romanist, however, as represented by Fulton J. 
Sheen declares: 
. The funda'llental problem, then, is 
not what the Book says, but who gathered the 
books to gether; who decided that it woul d be-
g in where it does, and leave off where it does; 
who decided that certain books presumably writ -
ten by contemporaries of Christ would not be 
included, and other books written l ater on would 
be included. When one answers these questions 
one has g one beyond the Book to an organization 
or a Church that, as the continued life of 
Christ on earth, decided t h at the Bible was 
inspired, and which from that day on has decided 
the meaning of its passag es, just as in another 
way the Supreme Court of the United States 
decides the meaning of difficult passages in the 
Constitution of the United States.5 
There appears to be a very clear understanding of today's 
problem in thou ght, for the new ideas of God are expressed as 
being 11 ••• in a word, the 'transfer of the seat of authority 
from God to man. rtt 6 The attitude cited here is clearly that 
of the so-cal l ed autonomous man. 
In his 11God And Intelligence In Modern Phi l osophy, 11 
Doctor Sheen takes up some of the new approaches to God's 
existence. The main modern substitutes for the intellectual 
proofs are relig ious experience and intuition, although 
the hypothesis of faith enters here. The faith mentioned 
Sold Erro r s, 2£· cit ., p. 308-309. 
6Fulton J. Sheen, God And Intelli gence In Modern Philo-
sophz. (New York: Lon g:_rn ans, Green and Co., 1925), p. l. 
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here must not be considered in the traditional sense. Faith 
!1 
. is a sum of possibilities or a hypothesis to be con-
fi r med, or else the practical accep·t ance of some hypothesis 
which appears more apt than others to satisfy our needs, 
tendencies and hopes • The definitions of the other 
approaches are as follows: 
Reli g ious experience . . . properly so 
called, is a certain experience of God in the 
heart of man, thanks to whi ch God is attained 
without a reasoning process and with a certi-
tude strong~r than that attaching to scientific 
truth . . . 
Intuition ... transcends the intellect, 
which is accused of distorting reality and 9 cutting it up into lifeless fragments ••. 
Re lig ious experience and intuition are said to share the 
denial of the necessity o f reason in attaining the knowledg e 
of God. 
The charg e has been made by many (among them Edward J . 
Carnell) that the Roman .Church was not truly rationalistic 
but empirical in its approach to truth. To this, Doctor 
Sheen answers 
. The intellect does not see the par-
ticular. But our senses do . . . . That is the 
purpose of-our-senses.--And the intellect, by 
conversion to phantasms and by reflection, can 
turn back upon the individuals and app ly the 
?Ibid., p. 27. 
8Ibid. , p . 25. 
9Ibid. , p. 26. 
universal idea to them. Why criticize the 
intellect for a function which is supplied 
by that which is its necessa~ a ccompaniment 
in our present stage of existence, namely, 
the senses. Such a criticism of the intel-
lect is equivalent to forswearing the use of 
knives because we cannot sew with them. We 
have a needle f or sewing and a knife for cut-
ting, and one does not exclude the other . 10 
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The Roman Church accepts Divine Revelation, but adds 
tradition and decisions of the councils and popes. In 
effect, this is the reduction of the authority of Scripture 
to a very minor place. It is readily possibl e to see how 
the Church misunderstands the princi ple of Protestantism 
known as "Individual interpretation 11 , and thus exerts domi-
nation over tbe minds of the faithful. 11 Doctor Sheen com-
pares the two natures of the historical Jesus Christ to the 
hu:rnan and divine elements in the Church. In this way, he 
intends to show that 11 • • • the voice of one /ihe Churcl}l 
is the voice of the other Christ , and the life of one is 
nl2 the life of the other . • • Thus it is possible for the 
Church to be 
. . • not only more funda~ental than 
Fundamentalism, but she is also more Mode rn 
than Modernism, because she has a memory that 
dates back over twenty centuries; and there-
fore she knows that what the wo rld calls modern 
l Oibid., P. 115. 
llsupra, p. 55. (See footnote 5). 
120ld Errors,~· cii. , p. 239- 240. 
l3Ibid., p. 78. 
is really very ancient--that is , its pgdernity 
is onl y a new label for an old error. 
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The Church misunderstands the distinction between 
faith and re ason. An unusual doc trine was deve loped. In 
thinking, we close our eyes. to sense knowl edge in order to 
ba s k in the pur e li ght of reason. This is compared with 
closing the eyes to the sunlight to better enj oy it later. 
For a moment , the truth of our material vision of the uni -
verse is doubted, and we wink our eyes mentally to rise to 
higher comprehens ion. 14 
... After a study, then a wink, then a 
doubt about the finality of reason, then a sus -
picion that there is a hi gher light, and then, 
aided by g race, the ascent to Faith . Once on 
those hei ghts, then open the eyes, call up rea-
son to verify, understand, apply those mysteries 
of faith to the worl d of reason and sense .•• 
Thus Faith is interpreted sometimes by Reason, 
and Reason holds up the bands of Faith until that 
last great temporary wink comes in the sleep of 
death, when we reopen our eyes to the unrgiled 
vision of the Truth , which is God, ... 
The Churc h claims to be tolerant of men, but intoler-
ant of ideas that are bad. The following is quite startling: 
... the Church discourages bad thinking, 
for a bad thought set loose is more dangerous 
than a wild man. Thinkers live; toilers die in 
a day. When society finds it is too late to 
electrocute a thought, it electrocutes the man . 
There was once a time when Christian society 
burned the thought in order to save society, and 
after.all, som5:~hing can be said in favor of this 
pract1ce . . . . . 
l4rb . , -~·' p. 37. 
15rbi£., p. 39- 40. 
l6rbid., p . ll. 
62 
This study ind icate s that the Roman Church has not 
modi f ied its basic position. It assert s the s ame view of 
religious authority taught in the Middle Ages. The Church 
i s the authority. 
II. THE I NDIVIDUA L AS THE SOURCE bF AUTHORITY 
As earlier noted, th e re are today f ouf p os itions con-
cerning relig ious authority. I t is believed, however, that 
study ha s justified combining the Liberal p osition with t he 
Neo-ort hodox position as one historical group . For this 
reason, they are re garded as sharing common ground on the 
quest i on o f reli gious authority . 
The Liberal Position. This i s represented by Charles 
Clayton Morrison, formerly editor of the Chris tian Century, 
a p rominent Protestant magazine. 
Qharles Cl ayton Morrison . Born on December 4 , 187 4, 
at Harrison, Ohi o , Doctor Morrison has g iven service for many 
y ears to the Disciples of Christ. He has earned de g r ees in 
undergraduate and graduate work , t og ether with several honor-
ary doctorates. He has been lecturer on Christian and Public 
Affairs at the Chicago Theolog ical Seminary f or many years; 
and was also delegate to t he Edinburgh World Mi ssionary Con-
feren ce of 1310 and a widely-recognized reli g ious leader. He 
authored several b ook s and collaborated on a Christian hymnal. 
The material studied. Do c t or Morrison's con t ributed 
books were hi s "The Meaning of Baptism 11 written in 1914; 
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"The Social Gospel and the Christian Cultus", a series of 
lectures delivered for the Rauschenbusch Lectures h ip F ounda-
tion in 1932; and 11 The Christian and the War", a series of 
editorials which appeared in the Christian Century in 1942 . 
Movement _ig_ tho£ght . Study of Morrison's work seems 
to indicate that there has been some chang e in his thought 
since he first wrote. In "The Meaning of Bapt ism" , he seems 
to make much more room for authority in Scr ipture than he 
does in his later works. Nowhere, however, does he define 
th e authority of Scripture. Where he presents it , he links 
it with the authority of Christ. 17 
When speaking of progress some years l a ter, he wrote: 
But religion has never consciously taken 
this principle of pro gress to its bosom. This 
is due to its preoccupation with the idea of 
authority ... The faith of religion was once 
for all delivered to the saints--and the 
instinct of conservatism has extended the con-
cept of " faith" to include the whole system of 
the cultus. This principle of arbitrary author-
ity has operated to consolidate reli gion, as 
science and the arts have not been consolidated. 
In our day, Lfhe principl~ of sacrosanct author-
ity in reli g ion is loosening its hold upon us, 
§;nd the doo~ is opening through which th~ prin-
cipl~ of progressive chan~ may ent~ into _!he 
bodx_ of religion7 . . . 
17 Charles Clayton Morrison, The Iv'Ieaning of Baptism 
(Chicag o: Disciples Publ icat ion Society, 1914), p. 6. 
lBcharles Clayton Mor~ison, The Social Gosnel and 
the Christian Cultus. (New York: Harper & Brothers, 
Publishers, I93~p. 89. 
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Earlier, he feared he was not speaking strongly 
enough, nor radically enough. Christian thought had under-
g one a revolution. Theology and ethical systems which are 
no longer valid cannot continue to be utilized. 
. The new world view which science 
opened up in the nineteenth century has been 
steadily displacing the world view which, 
with but slight modifications, dominated 
human thought from the beginning days of 
Christianity ... we are sure that the out-
lines of t he older universe do not fit, and 
that they wil l never fit 9 the realities of which we are now aware.l 
Doctor Morrison realized that the lay mind was dis-
quieted by these changes, and the unity of the church was 
imperiled. It was more important, however, to have the 
Social Gospel than to worry about the p roblems of higher 
criticism and Fundamentalist attacks. 
. . . ~ educated clergi7 who espoused 
the new view of the Bible were able to demon-
strate by their practical use of the Bible 
that all the &3sential values for which the 
~i~le stood under th~ ~raditional .2...2Q£~tiog_ 
of its orig in, were £Q.~ved and eveg enhanced.7 
under the historic-critical conception of its 
orlgln. The field has likewise been cleared of 
the belli gerent Funda~entalists because the 
Modernists have been able to show that the 
abandonment of a particular theory of the ori g in 
of the world and the ad option of another theory 
jeopardized no essential reli g ious value, but 
rather enhanced the age-old values of the 
Christian faith and cleared ~Be air for their 
more clear envisagement . • • 
19Ibl£· , p. 54 - 55. 
20Ibid., p. 26. 
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iould it be unfair to inquire just what values are 
enhanced? Just wh at is the distinctively Christ i an cultus? 
Sure l y , Western Civilization , as we know i t, is the logical 
outcome of t h e ~vangelical Fai th, or as was noted in the 
Introduction--conservatism in thought. To do awa y with 
evangelical Christianity and its ndistinc t 11 charac t eristics 
is to compl e tely lose the e s sence of Christ i anity. Indeed, 
Doctor J. Gresham Machen has written 
As a matter of fact, however, ..• it 
may appear that what the liberal t h eolo gian 
has retained after abandoning to the enemy 
one Christian doctrine after a n other is /~t 
Christiani!Y ~~ all, bu! ~ relig ion whicg is 
~~ entirely different from Christiani!Y as to 
bel?n~ in ~ digtinct cate gort.7 . . . a vague 
rellg lon . . • 
How c ou l d s u c h an atti tude toward the trad i t ional 
sourc e of authority f or Prot e staiJ t i sm be deve loped? The 
f ollovvin g i s qu i te suggestive: 
I must emphasize t h is f a ct--the fact t hat 
our seminaries , those seed- beds in wh'ich our 
whole present - day Christia_n. ministry is grovm--
have become distinctly soci a lized in t}:leir con-
ception of reli g ion. I doubt if i t is gene rally 
realized how far our seminaries have g one in 
their commitment to the social gospel. One can-
not name a northern Methodist, Ba ptist, or Presby-
terian seminary, or a Congre gat i onal or Disciples 
seminary, in which the social gospel is not taken 
for granted. l[ am unable to think of ~ sing le 
seminary representing an~ of these denominationS7 
where, to use a rough but revealing test, the 
teaching of Walter Rauschenbusch would not be, 
21J. Gresham Machen , Christianity And Li beralism. 
(Grand Rapids, Michi gan: W:n . B. Eerdmans Publishing Com-
pany , 194 6), p. 6 .. 
in its main outline and substance, recognized 
as a sound interpretation of the Gospel ... 22 
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It is empirical l y true, as well as rationa lly, that 
where no set standard exists, confusion abounds. In "The 
Christian and the War 11 , Charles Cl ayton iviorrison notes that 
when Karl Barth, Swiss Theologian, advocated war with Hitler, 
he returned to the liberal-rejected Old Testrunent idea of 
God punishing the wicked. 11 ••• We cannot conceive the God 
and Father of our Lord Jesus Christ as dividing himself into 
many tribal deities and commanding each tribe or nation to 
g o forth and slay the people of other tribes or nations 
1123 This is 11 pure II Old r.res tament Hi gher Critic ism, 
improperl y so-called. This is placing the Old Testament in 
distinct opposition to the New Testament. 
The conc ept of a tribal g od ordering the destructi on of 
various peoples , coldly and without proper reason, is not true 
to Scripture. In the first place, there is the assumption 
that the idea of God was slowly evolved in Hebrew thinking; 
and in the second p lace , that the Christ of the New Testament 
is of different nature from the 11 0ld Testament bully 11 known 
as Jehovah God. The tribal god concept is only a figment of 
l iberal Protestantism's imag ination. Whenever the God of the 
Old Testament ordered the Israelites to destroy nations, it 
was because He had tolerated their sin as long as He could. 
22The Social Gospel, QE· cit., p. 15. 
23charl es Clayton Morrison, The Christian and the War. 
(New York: Willett, Clark & Co:mpany,-l942),i):"- 37-38-.-
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In those instances, many opp or tunit ie s for repentance had 
been g iven, but they did not mend their ways. At God's 
destruction of the cities of Sodom and Gomorrah, Abraham 
asked: It Sh all not the Judge of all the earth do ri ght? 1124 
The position of the Christian Century, at the outbreak 
of war, was basically pacifist. Seeming ly, f or this position, 
the Christian Century (as edited by Doctor Morrison) found 
support in Scripture. It i s p assing strange that Scri pture 
becomes authoritative when we want it to do so. In an edi-
torial called "War Is Not Sin; It Is Hell", he wrote: 
. . . Hell is t hat realm or condition or 
situation--call it what y ou will--temporary or 
enduring--h ere or hereafter--wh ere good and 
evil have lost t heir distinction, wh e re evil is 
g ood and g ood is evil . 'I'h is i s pre cis e ly what 
war is, and to t al war ans~5rs this description 
in amazingl y f ull de t ail. 
This is an a mazing confus i on of terms and ideas. It 
may be true that hell is lik e the above, but that is only 
half of the truth. The solemn truth taught in the Scri ptures 
is that 
... those who reject Christ and the sal-
vation offered through Him, sh all die in their 
sins and be separated from God forever. Many 
learned men have sought to explain a way this 
truth as contrary to the goodness of Go d , but 
the s imple fact still remains t hat God is not 
24Genesis l8:25b, A. V. 
25christian and War, £E· ci!., p . 53 . 
mocked: for whatsoever a man soweth, that 
shall he also ~E.· For b_~ that sowetg to 
his flesh shal;h_ of the flesh ~E. corrup-
tion; but he that soweth to the Spirit 
shall of the Spirit reap lif~ everlasting 
(Gal. 6:7, 8). This present life is one of 
probation, and followin g it must be the 
eternal consequences. This is no more than 
simple justice, and every person of sincer-
ity must admit that the ~6inciples here laid 
down are eternally just. 
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Every decision in the realm of thought is a moral 
decision. Jesus made this very plain, even in conversation 
with a moral and reli g ious leader, Nicodemus. Jesus taught 
that 
. . . every one that doeth evil hateth 
the li ght, neither cometh to the li ght, lest 
his deeds should be reproved. But he that 
doeth truth cometh to the li ght, t h at his 
deeds may be ma~7 manifest, that they are 
wrought in God. · 
In this same re gard, Jesus declared to t he Pharisees, of 
which sect Nicodemus was a member, that they worshipped him 
in vain, " •.. teaching for doctrines the commandments of 
men." 28 It appears that this is exactly what is done when 
the individual is the sole authority. 
The Nee-orthodox position. This is simply a new ortho-
doxy. It is not, however, the orthodoxy of conservatives 
in theolo gy. The Crisis theologians or dialectical theologians 
26H. Orton Wiley, Christian Theology, Vol. 3. (Kansas 
City, Missouri! Nazarene Publishing House, 1943), p. 367-368. 
27John 3:20-21, A. V. 
28Mark 7:7, A. V. 
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(Neo-orthodox) affirm that they are the true interpreters 
of the Reformers: Luther and Calvin. They assert that con-
servative or evangelical Protestantism has perverted the 
teaching of the Reformers. This is denied by both conserva-
tive and liberal thinkers. 
Reinhold Niebuhr. The outstanding exponent of American 
or 11 An g ;Lo-Saxon 11 Neo-orthodoxy, as compared with 11 Continental 11 
or Barthian Neo - orthodoxy, is Reinhold Niebuhr. Niebuhr was 
born in Wright City, Missouri, on June 21, 1892. A widely-
trave l ed, well-read educator, he has many friends on both 
side·s of the At l anti c. He has been Professor of both Philos-
ophy of Relig ion and Applied Christianity at Union Theolo g ical 
Seminary, New York City, for several years. He has written 
very prolifically, and l ectured in rnany colle ges and univer-
sities. He was Gifford Lecturer at the University of Edin -
burgh in 1939. He c a ll s hi:nself 11 a chastened liberal". 
The Sourc e material. As with the other authors, he 
has contributed three b o oks to this study: 11 An Interpretation 
of Christian Ethics" written in 1935, when he was first 
attracting attention intellectually; ttThe Nature and Destiny 
of Man" in two volumes, the Gifford Lectures for 1939; and 
11 Fait h And History'' which is his philosophy of history, and 
was written in 1 949. 
The starting p oint. Niebuhr starts with man. He 
follows the Danish philosopher Soren Kierke gaard very 
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closely in his anthropology and psychology. Man has a 
double environment (a bi-world) creating within him com-
plexity and tension over the matter of time and eternity. 
Man is a child of nature, and is subject to its whims, 
under necessity, limited to onl y a few years, completely 
finite. However, man is also free spirit, outside of 
nature, and himself, and his world. He is self-transcending, 
even space and time. Man is also a unity of body and soul 
in one whole, unique individual or personality. It is a para-
dox how man can be both limited and free, but it is so. 29 
Certain ~suppositions. Edward J. Carnell examines 
Niebuhr's theology critically to find that his epistemology 
is liberal , especially with regard to t he Bible . The Bible 
does not contain God 1 s plenarily-inspired will for man, as 
in orthodoxy, but rather a salvation history or Heilsgeschichte. 
This Hei ls geschichte is to be appropriated critically through 
depth experience. 
. . . Older liberalism had found in the 
Bible a normative statement for valid r elig-
ious experience. Nee - orthodoxy simply 
enlarges this epistemology to discover in 
the Bible a normative statament for valid 
existential tension ... 3 
In his treatment of the conflict between grace and 
pride, Niebuhr very clearly says 
29Delbert R. Rose, Lectures delivered at Western 
Evangelical Seminary, Portland, Oregon , 1951. 
30Edward J. Carnell, The Theologx of Re inhold Niebuhr. 
(Grand Rapids, 11ichig an: W;n. B . Ee rdmans Publishing Company, 
1950), p. 57. 
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The Reformation insistence upon the author-
ity of Scripture, as against the authority of 
the Church, bears within it the perils of a new 
idolatry. Its Biblicism became, in t ime, ~ 
dangerous to the freedom of the human min£ in 
searching out causes an£ effects as the ol£ 
reli ~ious authoritY37 3ut rightly conceived 
Scriptural authority is meant merely to guard 
LfEe truth of the gospel in whi ch .§!:11 truth is 
fulfilled and all corruptions of truth are 
negateqd This-authority is Scriptural in the 
sense that the Bible contains the history, and 
the culmination in Christ, of that Heils~sch­
ichte in which the who l e human enterprise becomes 
fully conscious of its limits, of its trans gres-
sions of those limit~i and of the divine answer 
to its problems. . . · 
This is a definite misunderstanding of the place of Scripture 
as authority . His statement , that Biblicism is dange rous to 
the freedom of the human mind , indicates qu i te clearly his 
. followin g Kantian thought with its insisten ce upon the 
"autonomous" man. 
Further in its development, his argument goes: 
. .. 1Nhen the Bible becomes an authori ta-
tive compend i~~ of social, economic, political 
and scientific knowledge it is used as a v ehicle 
of the sinful sanctification of rel a tive standards 
of knowl edge and virtue which h~gpen to be 
enshrined in a religious canon. ~ 
It is hard t o see how the Scriptures as an authoritative com-
pendiu.m could be used to sanctify "relative standards". 
Indeed, the whol e claim of Scripture is that it is the truth. 
31Reinhold Niebuhr, The Natur~ ~£ Destiny of Man, 
Vol. 2. (New York: Charles Scribne r 1 s Sons, 1 948), p:-152 . 
32Loc. cit. 
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'I'he Scrip tures claim to come from God who is Ultimate, 
E terna l, Unchang ing Truth. If this claim is v alid , rel a -
tive s tandards are out of the question. 
That by two immutable things, in which 
it was impossible for God to lie, we mi ght 
have strong consolation who have fled for 
refuge to lay hold upon the hope set before 
us.33 
Jesus Chr i st th e same yeste rday, a n d to-
day, and for ever.34 
Every g ood g i f t and every p erfect g ift i s 
from above, and cometh d own from t he Father of 
lights, with whom is no variableness, neith er 
shadow of turning .35 
Jesus saith unt o h i m, I am the way, the 
truth, and the life: no man cometh unto the 
Father, but by me.36 
Doctor Niebuhr also presupposes t h at history necessi-
t ates Spe c ial Rev e lation to interpret it and solve the prob-
l ex of evil in society and history . 37 Th e f lux of h istory 
has some oth er meaning than that which h e can g i ve it because 
he is involv ed in it as a creature . a ctually, the center, 
source, and end of the historical process is faith which is 
more p ovterf ul than the hu.":!an a gent and ~ore omniscient than 
33Hebrews 6:18, A. V. 
34Hebrews 13:8, A. V. 
35James 1:17, A. V. 
36John 1 4 :7, A. V. 
37Rose, QE.· cit. 
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human ob s ervers. We find some wisdom of faith even in the 
most primitive and totenistic histories of tribes and clans, 
but we find universal expression of this in Biblical faith. 
Biblical faith is considered 
... a reli g ion of both history and 
revelation, able to affirm the ::ne aning of 
historical existence in its unity because it 
discerns by faith revelations of the center 
of its meaning , beyond coherences of natura 
and the rationally ambi guous coberences of 
history. Man's historic existence can not 
have meaning without faith . .. 38 
A further presupposition concerns the Imag o dei which 
is not a psychological literalism but man ' s fu l l and yet 
finite freedom explained in his vertical relation to the 
infinite, personal wi l l of God. I~an is at the s arne time 
self-determined by God and yet self- determining in choosing 
God. (This concept bas been brought over from Soren 
Ki erke gaard). 
History is the fruit and the proof of man's 
freedom . Historicai time is to be distinguished 
from natural time by the unique freedom which 
enables man to transcend the flux of time, hold-
ing past moments in present memory and envisagin g 
future ends of ac t ions which a r e n ot dictated by 
natural necessity.39 
Evil or sin in the will arises when man refuses the creaturely 
limits of finitude, p r etending to be more than he is. This 
38Reinhold Niebuhr , Faith And History. 
Charles Scribne r 's Sons, l949~p. 57. 
(New York: 
3 9lb i ~. ' p . 55 . 
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hu...man f reedom is not, therefore, absolute. If it were, 
human action would create a confused realm. If all pat-
terns and structures of history or nature were absolute, 
hu...man freedom woul d be annulled. 
Niebuhr, however, is best known as an ethicist. His 
book '1An Interpretation of Christian Ethics 11 shows clearly 
his attitude toward any solid standard for morals . 
. . . Orthodox Christianity, ... cannot 
come to the aid of mode r n man, partly because 
its reli g ious truths are still imbedded in an 
outmoded science and partly because its moral-
ity is expressed in do gmatic and authoritarian 
moral codes . 40 
Further, he writes: 
The weakness of orthodox Christianity lies 
in its premature identification of the transcend-
en t will of God with canonical moral codes, many 
of wh ich are merel y primitive . social standards, 
and for devel~~ment of its myths into a bad 
science .•. 
His conc~pt of myth is not that of fairy tale, but rather a 
story, which while not true still has g reat spiritual meaning. 
His liberal basis, re garding the Bible ' s development, 
caus es him to seriously question the importance of some 
Scripture teaching . In speaking of Christ 1 s colTh!land to the 
young disciple to 11 let the dead bury the dead 11 , he states 
. . • Surely this is not an ethic which 
can g ive us specific guidance in the detailed 
problems of soci al morality where the relative 
claims of family, community, cla~~' and nati on 
must be constantly weighed . • . 
40Reinhold Niebuhr, An Interp retation of Chri stian 
Ethics. (New York: Harper~ Brothers Publishers, 1935); p. 4. 
41Ibid., p . 8 - 9. 
42 Ibid. , p. 51. 
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He refers quite often to Jesus as having an '1 interim ethic 11 , 
although he believes that 
There is, nevertheless, an eschatalog i-
cal element in, and even basis for, the ethic 
of Jesus. The ethical demands made by Jesus 
are incapable of fulfillment in the present 
ex is tenc e of man • • . 43 -
Sin has its setting in anxiety, climaxing in death. Exis-
tentially, sin is man ' s a ttempt to find security outside 
the tension of the dialectical relation between time and 
eternity. While sin is not necessary, it is inevitabl e due 
t o man 's doub l e environment. (Sin becomes security). 
Here we have the lo g ical consequences of being adrift 
without a rudder. Having no authority , man is caught in 
endless contradictions and error . Denying a.n objective 
authority destroys coherence or systematic consistency in 
other realms. 
. . . The myth of the Fall is made into 
an account of the origin of evil, when it is 
really a description of its nature ..• 
Ori g inal sin is not an inherited corru p tion, 
but it is an inevitable fact of human exist-
ence, the inevitability of which is g iven by 
the natur e of man 1 s spirituality . .. 44 
Of course, this spirituality is not that referred to in the 
Scriptures. His thought does step forward from . pure liberal-
ism, but he is still caught in a faulty, Kantian epistemology 
which seeks to make him autonomous in thought and conduct. 
He uses evangelical terms, but they are filled with philo-
sophical concepts. 
43 r bid., p. 56. 
44rbi£., p. 90. 
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III. THE BIBLE AS THE SOURCE OF AUTHORITY 
Car! ~· ~· Henry. Born in 1913, and a native of New 
York City, this yom1g thinker has had an active life. For 
several years, he edited Long Island weekly newspapers and 
served as suburban correspondent for Standard News As soc ia-
tion, the New York Herald Tribune and New York Times. His 
earned degrees are from widely- varied educational institu-
tions. At present, he is professor of Theology and Christian 
Philosophy at Fuller Theolog ical Seminary, Pasadena, Calif-
ornia. He has served on the faculty of Northern Baptist 
Theological Seminary as Chairman of the Department of Philo -
sophy of Relig ion, and as visiting professor of Theology at 
Wheaton College in Ill i nois, and Gordon Divinity School, 
oston. Since 1946, he has written a large number of 
reli g io-philosophical b ooks, and some pamphlets. 
The material studied. Of Doctor Henry's works, the 
fo llowing were selected for this study: "Remaking The Modern 
!\l ind " writt en in 1946; "The Protestant Dilemma" written in 
1948; and 11 The Drift of Western Thoughttt, the W. B. Riley 
Memorial Lectures at Northwestern Schools, Minneapolis, 
Minnesota, 1 951. 
The maj or consideration. In the author 's words which 
preface his '!Remaking The Modern Mind r', we have the major 
emphasis of his thought as follows: 
I have not considered it my task herein 
to deve lop the Christian world-l i fe view. 
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Rathe r , ffi-red :Qy the evan ge lical _£Qnv i ction 
of th~ a equacy of Biblica_l theisnfl, I have 1 
a ttempted to indicate that the striking rever-
sals of modern philosophy have been necessitated 
by non-Chri stian a ns wers to the cardinal prob-
lems of God, man and the universe. Contempor-
ary ph i l osophy ' s extremity is historic Christian-
ity ' s opp ortunity . 45 
Doctor Henry has stated his underlying as sumpti on. He 
believes that the Revelation of God in Christ is abs olute l y 
ess ential to meet t oday ' s problems. 
Th~ testimony of the Sp iri! and an authoritative 
Bible. Error is alway s possible when the writ ten and the Liv-
ing Word are separated. For one in the Presenc e of the Lord , 
there is perfect knowled ge of the Livin g ~ ord. To one still 
in the hu~an b ody, 
. . . the sin principle runs too deepl y 
through the be liever ' s li fe - - even that of the 
sanct i fied believer-- to relate him to the 
Livin g Word in over- divorce from the written 
word. ~ True, the Living Word is Jesus Christ; 
to Him , t he Ho l y Spirit testifies, and this 
testimony ma"k e s the written word 11 quic k and 
p owe rfu l." But the Scriptures t hemselve s do 
not h esi tate to affirm o f the writings that 
they are "the Word" ... The Holy Spirit make s 
subjectively true to me the objectively true 
written revelation by re v ealin g Christ through 
the Book . The knowl edge content of revelation 
is in the written word, but the commun i on con-
tent waits on t he Ho l y Spirit ..• 46 
45Henr y, Q£· ci~., p. 7 . 
46Henr y, The Protestant Dil enma: £2 · c it . p . 81 - 82 . 
... All we know of Christ is conveyed 
to us through the Scriptures which interpret 
to us the Living Christ whom the Spirit dis-
closes; we know nothing about Christ beyond 
the written word except the living e:Arperience 
of Him, and our conviction that it 1s He de-
pends not alone upon the testimony of the 
Spirit, but also the witness of the wri tten 
word which the Spirit enlivens ... The Spirit 
persuades us of the truthfulness of Scripture, 
but it does not replace LI5e obj~£ive author-
ity of the written word. The .Scri:e_ture is ~he 
source fro~ which theology is drawn7 . .• 4T-
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The Bib le is not merely a record of revelation, for it 
is true that Orthodoxy has always insisted that 
• the interpretation as we ll as the 
event is given and that there is such a thing 
as revealed truth as well as revealed a ct ion. 
- .-The newer viev1 of revelation, on the con-
trary, distinguishes sharply between the divine 
events and the apostolic teaching predicated 
thereon; the kerygma, or 11 rec eived gospe ln , 
is then set off against the elementary didache, 
intended for all believers, and a 8higher sophi~ or gnosis for mature minds .. 4 
nThe chief problem of mid-century thought is the prob-
lem of authority. tt49 
The probl em of authority centers in the 
query, do we have an authoritative revelation 
of God , and, if so, is it rightly conceived as 
a word of God in the traditional sense? If 
it is not ri ght ly conceived in these terms, how 
coul d those to who~ any actual revelat ion came 50 have so misunderstood its inner content? . . . 
47rbid., p. 82-83. 
48Ibid., p. 101. 
49rbid., p. 214. 
50Ib id., p. 216 - 217. 
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Doctor Henry believes t hat while the Ne e-orthodox 
champions of s p ecial revelation h ave taken hig her ground 
than the liberals of a generation a go , they are still a 
lon g ways away f rom an adequate view. 
. . . They have brought back the 
Biblical terminolo gy of ori g inal sin, of 
substitutionary atonement, o f the wrath of 
God, but they assure us in the next moment 
t hat t hese are not to be taken lite rally, 
but have a symbolic, or parabolic, or fig-
urative reality . •• 51 
He asks very fittingly, n ••• how, on such an approach, one 
can avoid the question whether revelat ion itself may not be 
me rely a symbolic notion. 11 52 
In a more recent work , he remar k s that there is real 
ground f or susp icion that 
. . . the nee-supernaturalistic view of 
revelation is not to be identified as Biblical 
in the orthodox sense. The fact is that theo -
logians l ike Barth- and Brunner refuse to iden-
tify the content of revelation wi th the Bible. 
They reject, that is, the Reformation view that 
revelation is inscripturated, that the Scrip-
tures are the divine provision of the Word of 
God written ..• · The content of revelation is 
thus not any thing that is wr i tten in the Bible; 
the content of revelation is cornraugicated only 
in the divine -human encounter ... 3 
Nee -orthod oxy , in fact, has departed from Christianity, in 
this re gard, because it replaces God who has spoken by a 
God who is speaking . 
51Ibid., p. 217. 
52Loc. cit. 
-- --
53carl F. H. Henry, The Drift of Western Thought. (Grand 
Rapids, Michig an: Wm . B. Eerdmans Publishing Co ., l 951T, p. 1 21-122. 
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Cons i stent with his premise t h at the mid-century prob-
lem in thought is the problem of authority, Doctor Henry shows 
that the problem of man is but the problem of authority restated. 
" . It inquires whether human nature and hQrnan destiny is 
such that it requires a div i ne reference for its source and 
meaning . What is the human predicaroent, and what, if any, is 
the resolution o f it ? 11 5L.l: 
The ~ey to the human problem . To searching Protestantism, 
there is the sure Word of God--the Hebrew-Ch r istian Scriptures. 
Is it asking too much of a Liberal tradi-
tion, which has so long g loried in its chrun-
pioning of open-mindedness in the search for 
causes, that it shall once a ga i n return to the 
Scriptures in a frank study of the Biblical 
record on its own assQmptions? Is it possible 
for Liberal ism, increasing l y aware of unresolved 
tensions and inherent contradictions in its 
present formulation, to inquire whether, in its 
inadequate views of revelation, of the predica-
ment of man, and of Chr i st, the failure to arrive 
at a full y Biblical view does not derive from the 
inheritance of modern phi losophical positions 
which are a lready compromised in part by5ghe Liberal movement to hi gher g round? . . . · 
A very practical warning is given to the mode·rn mind: 
The modern ideology needs to be remade--
that is aQmitted today by those who have shaped 
it as well as those who have opposed it. But 
its effective remaking can be accomp l ished only 
in a phi lo sophic framework in which rebirth is 
something more than a change of hu.>nan tempera -
ment, in wh ich indeed it is a divine reversal, 
a 1.~1ork of regeneration. If the modern mind is 
not reborn, but merely exchanges one mood for 
another, w·e stand only a g eneration from the 
fruit of atheism: the pe s simism of despair.56 
54Henry, Th~ Protestant Dile~rna, ~E· £it., p. 218. 
55Ibi£_., p. 224. 
56Henry, iiemakj:.gg_ The l\t1odern Mind, £2.· cit., p. 301. 
CHAPTER V 
SUIVIJVLARY AND CONCLUSIONS 
· Summary of th~ problem. Very briefly stated, there 
has been a war rag ing in thought for centuries. Even the 
ques t ion, as to how long relig ious authority has been a: prob-
lem, cannot be so l ved without revealing some personal assu.mp-
tions and considerations. 
As long as man has been on the earth, t he problem of 
lmowledge, and in this case reli gious knowledg e, has been 
acute. How do we know, and what can we know? To one who 
accepts the Biblical record of creation and the fall of man, 
it is clear to see how Eve fell before the tempt ation to 
know. !I . your eyes shall be opened, and y e shall be as 
g ods, knowin g good and evi l . 111 We notice imrnediate l y that a 
moral decision had been made to disbelieve God and to choose 
to believe what the Tempter has said. Always, in thought, 
we make moral decisions when we believe or reject something. 
The early churc h believed the Re velation of God, 
receiving the Old Test&~ent in faith, and the iife and doctrine 
of Christ as authority for their faith. The New Testeraent 
being not yet wr itten, eye - witnesses spoke or compiled other 
testimonies for the churches' edification. 
The second and third century church, however, be gan 
to develop a doctrine of Scripture . There was a confession 
of faith wri tten by the third century which included the 
lGenesis 3 :5b, A. V. 
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elements of the Apostle's teaching. But, as the church grew, 
changes beg an to occur. Errors began to creep into b oth the 
faith and the practice of the church. Now, in addition to 
transmitted Scriptures there was the authority of tradition, 
and later de cisions of councils, and finally authority of one 
personality designated as ''the Vicar of Christ on earth. 11 
The Church developed, and he r doctrine developed . 
Bishop Sheen speaks of the fact that t he Church 11 ••• began 
thinking on His first principles and t he harder s he thought, 
the more dogmas she developed. Being organic like life, . 
she never forgot those do@nas; she remembe red them and he r 
tt2 Thi s is a half truth. The Church 
did think on the princ i p les of Christ, but her thinking was 
faulty. It was not grounded on 11 ••• a more sure word of 
p rophecy; whereunto ye do well that ye take heed, . 
The Church crune into error, and many were defiled. 
n3 
If the 
Church truly possessed the Spirit of truth as she clai~s, she 
would not exist in her present corrupt state. 
Throwing off the Church's errors, however, did not 
assure any one of being ri ght from there on. The Reformers 
did cast away enough to be free to serve God. They went out 
with His Word to conquer. Later thinkers, however, tried to 
throw out the authority of God 's Wo rd. Confusion came . It 
2sheen, Old Errors, Q£· cit., p. 112-113. 
3 Ir Pete r 1:19b, A. v. 
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has remained with us ever since. Only when the Inspiring 
Spirit has quickened hearts to His ~iford have there been 
change s in lives. 
Personally-reached conclusions. This problem is an 
old one, but still a present one. History has known three 
main positions of reli g ious authority: The Church, the 
individual, the Bible or the Wo rd of God. These main posi-
tions are sti l l defended today. 
First, the Roman Church. The Church exercises domi-
nation of the faithful in many matte rs. She contradicts her-
self terribly in many of her rulings . It has opposed "true 
science 11 down through the centuries, and many times has come 
to accept the facts discovered (but secre~l;y:). The Coperni -
can theory was listed with the prohibited books for Roman 
Catholics for nearly 150 years. Finally, al l reference to 
its banning was removed from the index and other authoritat-
ive Roman Catholic doc~~ents . Still, the Church maintains 
that evangelical Protestantism is unscientific. ~he Roman 
Churc h is not a unified church actually. It has been fi lled 
for centuries with differing reli gious ideas. Only lip serv-
ice is actual l y required of the clergy and thelaity in many 
points. As a matter of fact, many of the laity do exercise 
private ,judgment in matters of po l icy regarding marriage and 
birth control and s i milar matters. 
Second, the individual. The individual as authority is 
a concept held by unconverted people, both within and without 
the Churc h of Jesus Christ . Liberal Protestantism does not 
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realize that it is exercising the spirit of humanism, and as 
Doctor Machen indicated has no ri ght to the name Christian . 
Liberal thought is controlled simply by the "mores 11 of 
society whatever they mi ght be. Eve r ything is relative 
and nothing absolute, either in conduct or belief. A 
liberal thinker may believe in heaven because he wants to, 
and he may reject the idea of hell if he wants to do so. 
There is no compuls ion as to what he must b e lieve . When 
such concepts h ave ri ght of way in people's thinking , the 
civilization collapses due to its lack of moral fibre. 
Third , the Bible. Only the 'N ord of God, which the 
Scriptures claim to be, answers the two quest ions: What 
can I know about reality? How can we know? The questions 
of ::nan can be answered by a theology f ounded on the Christian 
Revel a tion . This revelation o f God was given to us both in 
a general and a special sense. The general revelation is 
found in the universe whi ch Go d has Cl"eated. The special 
revelation is considered to be t he Hebrew - Christian Scrip-
tures i n v1hich we find God's purpose and will f or mankind. 
h'Iore particul arl y, of course, we mak e distinction between 
special revelation as the written Word of God, and the other 
as special revelation 11 in the face of Jesus Christ" the 
Living Word of God . The Bible consists of sixty-six bo 6k s 
authored by the Spirit of God . n ••• ho l y men of God spake 
as they we re moved by t he Hol y Ghost." 4 
ture is g iven by inspiration of God, . . 
The rest of that last text reads: 
8 5 
Further, nAll Scr i p -
"5 
11
• • • and is 
profitabl e for doctrjne, for reproof, for correction, for 
in~truction in ri gh teousness: That the man o f God may be 
perfect throughly furnished unto all g ood works." 6 Those 
doctrines whi ch can b e said to be distinctly Christian wi ll 
be found in the Bible, thou g h t hey may not be systematically 
presented . The Bibl e is not a text in Systematic Theology. 
The Bib l e is to be a correct ive for improper living . The 
Bible wi ll instruct us in ri ghteousness. In this God had 
purpose --He wants us to be perfect "throughl y 11 furnished 
un t o a l l g ood works. 
4rr Peter 1:2lb, A . v. 
5r r Timothy 3:16a, A. v. 
6rr Timothy 3 :16b-17, A. v. 
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A.P PEN D I X 
APPENDIX 
NOTE A: Roman Catholic Private Judgment 
Notation was made concerning the fact that after all 
decisions of the Papacy have been made, there still e x ists 
the spirit of private judgment of Roman Catholics. In fact , 
observation seems to show that many Roman Catholics do exer-
cise p rivat e judgment . 
"Until September, 1923, the editori a l 1We 1 had been 
been used. But then I wrote: 1 The word 1We 1 is misleading. 
It has been retained until now principally because of tradi-
tional custom, but partly because the use of the perpendicular 
pronoun 1 I 1 mi ght seem e gotistic. THE CA 'I'HOLIC WORLD is 
edited by one p riest . It is published by a g roup of priests. 
It enjoys the approbation of a considerable number of the 
members of t h e hierarchy. It is held to be, in a sense, an 
authoritative organ of t h e Cath olic Church in Americ a . Now, 
if the editor uses the word ' We,' what does he mean: ' We, the 
Paulist F athers'? or ' We, the Catholic clergy '? or 'We, the 
Catholics of America ' ? Some of our many non- Catholic r eade rs 
mi ght even imag ine that 1We 1 means ' We, the Catholic Church .' 
Of course, 1We, 1 in the editorial sense, me ans simply ' We, 
the editor. 111 
"It would be possible, I dare say , to lift the word 
1 authoritative' out of the above passage· and over-.anphasize 
its importance . But a reasonably careful reader will note 
that the purport of the entire passage is to dis clai m author-
ity • • 0 
11 
• • • Two or three bishops spoke recently about the 
anti - third term tradition, and about federal p olicy in the 
fac e of the war . Their word s mi ght have been interpreted as 
favorin g one political side, while other bishops seemed to be 
on the other side . In neither case could the expression of 
~he bishop's opinionf be taken as a statement of the united 
heirarchy, still less of the Catholic Church. 
"As with priests and bishops, so with editors . !Jl.e do 
___g£t agree. It is ~ll that ~do not. e_ince ~ don 't agree 
and everybody knows that we don't a gree, no one of £§_ ~£ !!:!ake 
p retense to speak for ~ •• St. Augustine said it long a go, 
In necessariis unitas: in dubiis libertas; which may b e freely 
transiat e d, 'In mattersof faith there is unity; in matters not 
of faith, liberty. 1 • • • • . 
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rt i have a suspicion that tho s e who deman d t h at a 
priest ' stick to the Gospe l ' would not consistent l y appl y 
that maxim in all cases . LI£ ~ priest happen~!~ think ~ 
the y do and say yy_hat t hey say , they !ake h i s opini ons an d 
ut t eranc es as ~ legiti~ interpretation of Qhilosophisa l 
. . l 7 If prlnc lp es. • • • 
Whi le Au gustine did ho l d that we have liberty i n 
matters not of faith, the Papac y claims ·it holds authority 
in both faith AND morals . The Roman clergy and laity have 
no free d om , therefore, to speak or hold opinions in such 
matters o When they do, they exercise private j udgment . 
NOTE B.! COMPARISON OF OBJECTIVE AND SUBJECTIVE AUTHORITY 
In The Infal lible Word, a symposium by membe r s of the 
faculty of Westminster Theological Seminary, John Murray wrote: 
rtThe thesis maintained • •• in our examination of the 
objective witness is that Scripture is authoritative by reason 
of the character it possesses as the infallible Word of God 
and that this divine quality belongs to Scripture becau se it 
is the product of God's creative breath through the mode of 
plenary inspiration by the Holy Spirit . The rejection of s uch 
a position has appeared to many to involve no i~pairment of 
the divine authority of the Bible , because, even though the 
infallibility of Scripture has to be abandoned , there sti l l 
remains the ever abiding and active witness of the Hol y Spirit, 
and so infallible authority is fully conserved in the internal 
testimony of the Holy Spirit . Scripture is author i tative, it 
is said, because it is borne home to the man of faith by the 
internal testimony of the Spirit. 
ll . • .. The Barthian view is that Scripture i s authori -
tative because it witnesses to the Word of God; it is the 
vessel or vehicle of the Word of God t o us. In that res p e c t , 
Scriptu re is said to be unique and in that sens e is called the 
Word of God. But what makes Script ure reall y au tho r i tat ive, 
on this view, is the ever-recurring act of God, the divine 
decision, whereby, through the mediacy of Scripture , the wit-
ness of Scripture to the Word of God is borne home to us with 
ruling and c ompe l ling power . The Scripture is not authoritative 
lEdit orial , '' By What Authority? 11 , The Catholi c N' or l d , 
CLII , No . 909 , (December, 1940) , 25'7 - 259 .--
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antecedently and . objectively. It i s only authoritative as 
here and now, to this man and no ot her , in a concrete cris i s 
and confirmation, God r eveals hims elf t hrou gh the medium of 
Scripture. Only as there is the ever-recurring human crisis 
and divine decision does the Bib l e become the Word of God. 
"It is apparent, therefore, t hat for the Barthian the 
authority-imparting factor is not Scripture as an exi sting 
corpus of truth given by God to man by a process of r evelat ion 
and inspiration in past history, not the divine quality and 
character which Scripture i nherently p oss esses, but som~thing 
else that must be d istinguished from ~~y past action and from 
any resident quality. The is sue must not be obscured. Barth 
does not h old and cannot hold that Scripture p os se sses binding 
and ruling authority by reason of what it is objectively, in-
herently and qualitati vely . · 
'' • 0 0 it doe s not e liminate the i ssue e 0 0 there still 
remains the fact, that, on Barthian presuppositions, it is not 
the divine qual i ty inherent in Scripture nor the divine activity 
by which that quality has been imparted to it that makes Scrip-
ture authoritative. That past act i vity and the result ant quali-
ty may c onstitute the pre-requisites for t he authority by which 
it becomes eve r and anon invested , but they do not constitute 
that a uthority. It is rather the ever-recurring act of God that 
is the authority - constituting fact . This ever- recurring activity 
of God may be conceived of as the internal testimony of the 
Spirit and so it is this testimony that constitutes Scripture 
authoritative •• • 
" • • • _,4! i s, however, Q1: 't~ inward ~ .£[ 1hE;l Ho£i. 
Snirit bearing witness £y ahd with the Word in££~ hearts' that 
~bec ome convinced of !hat authoritl./ The authority of Scrip-
ture is an objective and p ermanent fact residing in the qual ity 
of inspiration; the conviction on our part has to wai t for that 
inward testimony by whic h the antecedent facts of divinity and 
authority are borne in up on our minds and c onsci ences • It is 
to confuse the most important and eloquent of distinctions to 
represent the former as consisting in the l atter."2 
2The Infallible Word , a Symposium by members of the 
facul ty of Westmin s t er The olo gical Seminary . (Philade l phia: 
Presbyterian Guardian Publishing Company, 19 46), p. 40- 44 . 
